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E Reverend Dr. Sherlock having thought 
f :o.ne2lcft bis own neceſſary Defence, or 
attempt to anſwer the Arguments of the 
Biſbep of Bangor, has ttirn'd hn Pen an- 
other Way, and attack'd 4 Rad) of Men 
who were all Neuters in the Controverſy, 
excepting Mr. Pierce, whom Dy. Snape 


bad drew. in by bis noiſy. Alarm. Indeed the Worthy Dean 
ſeems. to give for his Pretence, that og Lodſorgs Sermon 
before the A's was preach'd with a Deſign : 


| % make way for 
the Repeal , of the Teſt. Act; and fearing .t e Diſſenters 
ſhould. receive any Benefit from it, he has Yourdly ind 


on the Rigbteouſneſs and Expediency of That and. Another 


Incapacitating At againſt Them ; which He dilares are 
The Security of the Church of England. H Mamer 
of Handling this Argument is worthy ef ſuch a Parpoſ: : 


cern'd.in it, with the Contempt and Miſtepreſeutat ion he 1 
Maſter. of; but as an Anſwer to bs Grand Calumny has 
been publiſh'd to the World, I. ſhall paſs on with only this 


He has treated his Lordſhip, fo. far as be e Him con- 


EKemark, that tho a very good Friend of his hay ſpent many 
Pages to ridicule his Lordſhip's Mention of ſome of his E- 


nemies being ſo to our. preſent Settlement; yet this Worthy 
Perſon . Himſelf thinks proper to take the ſame Shelter, 
by aſſuring His Readers, that He does not pretend to hope «ll 
the Care be has taken will ſtop the Mouths of the Enemies 
of our Conſtitution againſt Him. a . ; 
A to the Di ſſenters, be ſays he has endeaveurd to ſpeck 
of Them and Their. Behaviour in the tendereſt Manner, and 
Jo as to give no juſt Offence ; od, that he declind ſeme 
| | 2 Pare 
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Part of the Argument, that the Lovers of Scandal 'mlizht 
not have a Pretence to raiſe a Clamour, I ſhall give the 
Reader a few Specimens of the Tenderneſs of this Milter; 
and leave him to think, how far the Dean believes bl may 
2⁰ without a giving juſt Offence. - == = — = nm” * f 

After a melancholy Account of the little Peace the Church 
cf England has enjoy'd ſince the Reformation; and in the 


way taking in the unhappy Rupture between King Charles 


* 


* 


the Firſt and his People; inſtead of aſcribing any of. the 
Effects to what he owns was in ſome Meaſure the Cauſe, the 
Occaſion for Complaint with reſpect to Civil Rights, 
which, as he obſerves the Noble Hiſtorian f theſe Times 
has ſo freely and impartially diſclosd, he fixes all the Con- 


Sequences of that Rupture upon the Pretences of Religion 


and Enthuſiaſm, i. e. upon the Diſſenters : He afcribes no- 
thing to the Prince who deſerv d a better Fate; ſays 705 


of his diſſolving Parliaments whenever they were for redre/- 


fing National Grievances ; of his reigning twelve or thirteen 
Tears without a Parliament, when the Arbitrary Methods 


. were-prafiis'd of raiſing Money by Tunnage and Poundage, 


Monopolies, Loans, &c. he. never mentions the Star-Cham- 
ber and High-Commiſſion-Court, the Iriſh Maſſacre, 
nor the unjuſt Projects of all Kinds that were ſet on 
Foot, which the ſame Noble Hiſtorian likewiſe confeſſes ; 
This Tender Doctor ſays not one Word of the few Diſſen- 


ters that were in the Houſe when the Difference betwixt the 


King and the Parliament began, nor of the many Diſſenters 
who Eee and preach d, and wrote againſt the Murder 
of t | 

their continu'd Diſapproval of that Action; but after ha- 


ving fix d the Beginning and End of thoſe Times of Difor- 


der upon the Body of the Diſſenters, he goes on to afſert that 
the Caſe j not alter d, nor their Diſaffection to the Church 
abated ; that we have as much to fear from them as ever, 
if Places of Power and Truſt ſhould be lodg'd in their Hands. 
* They are, ſays he, ſtill fond of their own Principles and 
© Opinions, (that is, according to him, of murdering Kings, 


and deſtroying the Church) and why ſhould we ſuppeſe they 


* wou'd not uſe the Power again, if put into their Hands ? 
He proceeds in the ſame tender manner to ſhew, that the 
preſent Generation are not only of the ſame Sentiments-which 
he has given their Forefathers, but that they have a A 

them 


e King, at a Time when it was moſt hazardous; and of 
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them to the Public, as Confeſſors ſuffering for Righteouſneſs 
ale, merely becauſe they were embark d in the ſame Deſign 
of root ing out the Eſtabliſh'd Church of England. The con- 
trary of which is ſo evidently true, that whoever reads, the 
Lives and.Charatters of any of thoſe Men, as wrote by. their 
Brethren. of theſe Times, will find them magnify'd and ex- 
tol'd for their Piety, Patience, and other Chriſtian Virtues, 
and not for any Adherence to Deſigns of rooting cut the Church 
of England, or any of their Fellom-Chriſtians. Nay, ſo far 
are they from conſecrating the Teal of thęir Forefathers to 


deſtroy the Eſtabliſh d Church, and offering up Incenſe to it 


in the Eye. of the World; that the Eye of tbe World may 


ſee the Falſhoods of this Worthy Dean's Afertions, publiſh'd 


on every proper Occaſion by Men of the greateſt Charatier 
among them. 111 3iailar:! | Lats 

After this Reverend Divine bu impreſs d his numerous 
Slanders againſt the Men as a Body, and affix'd the fame 
rigid Zeal againſt the Church: upon the, prefent as the pay? 
Generation; which it ſeems even Dr. Shapes remarkgble 
Charity did not believe; He preceeds to ſuppert and ſtrengtl- 
en his Aſſertions by Confeſſions extorted from Mr. Peirce; 


who, .tis true, may the eaſier. forgive him, as this 45, dene in 
the ſame way, he caſt his glaring Abuſe. upon ebe Lord Bi- 
ſhop of Bangor: And indeed I think tbe Dean mey be the 
more readily excus d, if tis conſider' d the Calumuy on Mr. 


Peirce begins in the ſame Page that Dr. Snape is brouabt 


into Company. 


The firſt of theſe is in p. 41 ef Dean Sherlool's Vindi- 


cation of the Corporation and Teſt Acts; which I the 
rather mention, that the Reader, may. ſee what Methods are 
thought neceſſary for their Hindication. Having produced 


this Paſſage from Mr. Peirce, p. 6. Von may depend 
upon it, that the Great Body of Diſſenters judge the 
* Terms of Communion to be SIN FULLY I- 
* POSED;' and aftrmi'd, that this net 'ouly ſtrikes at 
our Terms of Communion, but at the whole Eſtabliſhment ; 


the Dean goes on: And therefore be (My. Peirce] very 


* frankly and conſiſtently declares, p. 30. We rejoice to 


_ © -ſee the Foundations ſhaken, and the Fabrick Gnkipg, 


as we never doubted but it would ſome Time or o- 


© ther.” And fearing the Reader, upon Refleæien, anight not 


ſee the boaſted Conne xien between part of a Sentence in p. 6. 


and part ef another in p. 30. the Dean carries off his He- 


tention. 
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tention hy a loud 'Exclamation ; *' What Hopes ! what Tri- 

* umphs-are here! That the World may not be abus'd in 

this Manner, and Writers be thus diſhoneſtly made to ſay any 

thing that the'Wickedneſs of their Adverſaries would make 

| em; I ſhall produce the latter Paſſage, as it lies in Mr. 
| Pierce's Book, p. 29, 30. which is ſo far from frankly and 


conſiſtently belonging to that quoted from p. 6. that the 
Reader muſt ſee, with Abhorrence of ſuch Pratiices, .that it 
has not the leaſt Relation to it, but is mention d on quite 
another Occaſion. The Paſſage and Occaſion of it follows. 
Dr. Snape having urg d Mr. Peirce to awake, becauſe the 
Honour of Calvin was at Stabe; Mr. Peirce, after having 
i | honeſtly given up Calvin's Honour, in a Caſe wherein tis not 
to be defended, proceeds thus: * Certainly Men have been 

too much led by an implicit Faith among all Parties 

* Chriſtians: and tis bigh Time now to diſcard all un- 


| 

ll certain and fallible Authorities, and ro depend upon 

if plain Reaſon and Scriprure. I am glad, when I fee 

1 that mean and ſervile Temper gives way to a more 

1 noble and generous way of Thinking; and Men ſeek 

i" to govern their Faith and Practice not by rhe. great 

ll Names of Men, Churches, Councils, Convocations, ; 

{ * or Aſſemblies; but by the only Rule, the Word of 9 
þ God. This is what we have always profeſs'd; and * 
il I T am much miſtaken, if we are likely to be moved | = 
5 by any Reaſons you have brought to the contrary. 9 Chu 


We can't ſee that the Cauſe of Slavery thrives under * 
your Management, which is a mean Defence againſt YO 
a noble and brave Oppoſition. We rejoice to ſee the AY 


* 


Foundations ſhaken and the Fabric ſinking, as we ne- 5 "ug. 
ver doubred bur that it would ſome Time or other. * 
The Dean's Miſrepreſentation and Abuſe of Mr. Peirce in Þ 10 
this Paſſage, is too evident to need farther Remark ; and | "I 
muſt be deteſted by all, who do not think that as ſome Cauſes © . | 
ſtand in need of, ſo they ſanctiß the worſt Methods us d Þ 415 


to defend them. | 
But the Dean's Hand is in, and he muſt gd thro the 
Work: For in the ſame Page of his Book, he charges other 
equally falſe and groundleſs Slanders on Mr. Peirce ; he 
» lays it upon him, as charging the Church ar preſent with 
| Perſecution ; whereas Mr. Peirce's expreſs Words, p. 24. 
the Place quoted by the Dean, are Your own Church has 
LONG AGO moſt effectually demonſtrated ir to us » 
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be a great Evil, making it ( Perſecution) plain to our 
very Senſe and Feeling; and at the Top of the neæt Page he 


* expreſly calls them paſt Perſecutions. But the Dean, think- 
le ing he may impoſe. what he pleaſes on Mankind, proceeds : - 
by Agreeably to which he LMr. Peirce] repreſents the Diſ- 
ad * ſenters as the holy Remnant, who have nor bowed the 
1 © Knee to Baal, p. 38. So that the Church in this Com- 
* pariſon (and ſhould ſeem therefore in this Gentleman s O- 
ww * pinion) is an Idolatreſs, and her Prieſts are the Prieſts of 
ite Baal.“ If the Dean by Agreeably here, means agreeably 
3 to his former Miſrepreſentations of other preceding Paſſages, 
> tis certainly very proper; but if Agreeably is intended to 
** relate to any thing really ſaid by Mr. Peirce, the Reader 
— will ſee his agreeably of a- piece with his. Frankly and 
"= Conſiſtently, which uſher in the former Abuſe. For the 
5 Paſſage refer d to p.38. of Mr. Peirce, is ſo far from relating 
| * to the Church of England and her Prieſts, that a Reader 
oe who wants the Worthy Dean's Fineneſs of Invention muſt be at 
8 © loſs to gueſs how either the Church of England or her Prieſts 
ak could come into his Imagination, when no mention 15 made of 
* any Church but the Sectaries; which ſure could not give the 
al Idea of the Church of England. Mr. Peirce took it tor 
* mean the Proteſtant Diſſenters; and aſſures My. Pillon- 
=p" niere (who intended it only for ſuch Party-Zealots of every. 
* Denomination, who are guilty of the groſſeſt Prevaricati- 
" ons with which they all in common reproach the 
J . Church of Rome) that they are ſo far from being for Perſe- 
ſt cution, which is the Baal alluded to, that they generally 
* declare for Toleration ; and hopes to comfort Him, by tel- 
ne- ling him, that God had reſerved to himſelf (that is, among 
. them) not only ſeven, but many Times ſeven Thouſand 
WY Men, who had nor bowed the Knee to Baal; i. e. whoſe 
0 1 Principles did not allow of any ſort of Perſecution, How. 
os ever that the Reader may ſee what this Reverend Divine is 
17 4 capable of, I ſhall tranſeribe the whole Paragraph from Mr. 
Peirce, 2. 38. that after this no one may be impos'd upon, 
+ i by taking the Senſe of any Author, or the Truth of any Fa, 
ber n the Dean's bare Nord. I own, I cannot well gueſs 
bs whom he means by the Sefaries. If he means the 
"ich * Proreſtanr Diſſenters, he may ſee, by what I have al- 
4 ready faid, that he widely miſtakes them, ſince they 
* generally declare for Toleration. His Miſrepreſenta- 
Sto dion may be excuſed from his being a Stranger ro us 
be 7 os k and 
* 


— _ 
—_— _— _ = as * * _ 
- 


. ——ůů ů —ů — 
* * 


— — I ee RE 
oo © w - - 
222 ( — K— 


— . W oe — 5 ae a 2 EE 


P.. m Aa ti, A 


vili PREFACE. 
and our Principles; and J hope it will be a Comfort 
to him, who complains of the Smalneſs of the Num- 
ber of thoſe, who go upon the true and only defenſible 


Ground of the Reformation, to hear that God has re- 


fſerv d to himſelf, J don't fay, ſeven, but many times ſe- 
ven Thouſand, who have not bowed. the Knee, &c.”. Nay, 
ſ far is Mr. Peirce from deſigning to reflect on the Church 
of England or her Prieſts in that Paſſage, that having mi- 
faken Mr. Pillonniere's Meaning, he goes on to vindicate 
all Proteſtants, and among them the Church of England, 
from his imagin'd Charge of Perſecution. | 

The Truth ts, the Dean bas in the moſt Unchriftian Man- 
ner, which he affirms is tbe tendereſt, abus'd not only an 
excellent Biſhop of his own Church; but a whole Body of 
Perſons of another Communion, aud Mr. Peirce particularly, 
without the leaſt Provocatiom or Excuſe : By what Rules of 
Fudging he has laid in the Comfort he boaſts of, under the 
Reproaches he may meet with for ſuch Behaviour, I can- 
not gueſs ; but ſure no unprejudiced Man will ever ſay with 
him, that he has nor deſerv'd them. 


ADVERTISEMENT T. 

HE following Piece, wrote long ago, being upon 4 

Subject of the greateſt Importance, both to Religion 
and Civil Liberty, *tis thought proper at this Time to lay 
it before the World. The great Number among every De- 
nomination, who are for refuſing that Liberty of Conſci- 
ence io others, which they always claim to Themſelves ; and 
for inveſting the Magiſtrate with a Power in Religious 
Concerns, which they conſtantly complain of when exercis'd 
over Them, renders it neceſſary to give all poſſible Helps 
io free Mankind from thoſe falſe Principles, which natu- 
rally tend to the Deſtrufion of one another, under Pre- 
tence of promoting the Goſpet of Peace. 'Tis hof'd the 
Time uill come, when, as every Man is acknowledg'd 
zo be anſwerable for himſelf, be will bg allow'd to judge 
for himſelf, in Things wherein to his own Maſter alone be 
muſt ſland or fall; and wbey the Goſpel will be left t 
its own Motives, without any of the. Magiſtrate's proper 
Sanctions ; which indeed will always terrify and keep in 
awe, but never convince us of any Thing, but of their 
being Antichriſt ian. | 

N. B. Whenever our Author mentiqns the Magiſtyaice's 


Right to encourage Religion, he muſt be underſtood, conſi- 


Rent with bis General Deſign, ts mean the outward Pra- 
Hice of Religion, of which alone the Magiſtrate can judge. 


Chriſtian Magiſtrate 


I N 


MarrERS of Conſcience and 


Eternal Salvation, Sc. 


MON GST all the En- 
dowments beſtowed on 
Mankind, nothing onght ro 
have a higher Value ſet up- 
on it, than what we call 
Conſcience; becauſe of the 
immediate reference it hath 
to the pleaſing or diſplea- 
ſing of the great God, and 
the Noble Concerns of a better Life; and be- 
B cauſe 


# 


E 
cauſe of the irreſiſtable Influence it hath on our 
ſelves, to determine our well or ill acting here. 

Conſcience is an Ability in the Underſtand- 
ing of a Man, by a reflex Act to judge of him- 
ſelf in all he does, as to his Acceptance or Re- 

jection with God: This is the inward Rule he 
hath to walk by | 

The proper Seat of Conſcience is in the Un- 
derſtanding, which dictates to us God's liking 


or diſliking what we do as good or evil. This 


Ability is more or leſs, according to the ſuita- 
ble Light God affords to our Underſtanding, 
whether Natural or Divine; and is indeed to 
every Man the Rule God is pleas'd to govern 
him by : For whether it be by Natural Light or 
Divine Revelation, {till the atmoſt Bounds of 
his Conformity lies in the Knowledge and Con- 
ception he hath of it, and of his Duty in refe- 
rence to it. So that the Information of the Un- 
derſtanding is {till the Guide of the Conſcience ; 
for when | am once convinced that this or that 
is God's Will, my Underſtanding refle&s 
back to my ſelf, and tells me, that this is my 
Duty in reference to it. From whence comes on 
every Man the Obligation we call Conſcience, 
which is an unavoidable Conviction, that no 
Man hath Power in himſelf, if he would, to 
eſcape it. 
That there was at firſt in Adam a clear and 
perfect Knowledge of God and of himſelf, that 
he fully knew in what happy Eſtate God had 
made him, 1s not to be doubted; and that this 
Exerciſe of his Knowledge, in a way of Con- 
ſcience, told him he was accepted with God, is 
alſo evident. The Reflection of Man's Under- 
ſtanding towards Good and Evil, allowing the 
one, and condemning the other, was * 
| Wnen 
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when he cat of the Tree of Knowledge of Good 
and Evil ; which was ſo called by Anticipation, 
becauſe, by the Sin committed in eating of it, 
Adam, who before knew nothing but what was 
perfectly good, came to the miſerable Knowledge 
of Good and Evil. Evil he could not know 
before, for 'till he had ſinned, there could be no 
ſuch Thing preſented to his View; but in the 
Act of his ſinning, he ſaw the greateſt Evil, and 
the Root of all other Evil. What was good al- 
ſo, by his Fall, he came to know in a different 
Manner than before ; for before he knew it ſim- 
ply conſidered in it ſelf, but now as it ſtood in 
oppoſition to Evil. That perfect Knowledge 
Man at firſt had, ſo far retains ſince the Fall its 
excellent Nature, as to be a Diſtinguiſher be- 
tween Good and Evil, and a conſtant Witneſs 
for God in his Soul ; which by ſecret Reference 
to what he was at firſt, tells him ſtill what he 
ought to be. This is what we call Conſcience ; 
which as it is the beſt Thing left in Man fince 


the Fall, ſo 'tis the nobleſt and worthieſt Thing 


the World has in it, and ought, above all others, 
to be cheriſh'd and valud, as that whereby God 
is molt acknowledged, each Man in his own 


Breaſt moſt quieted and ſettled, and Mankind 


; 


beſt enabled to live peaceably in Society and 
Converſe together. 

Thar this hath continu'd amongſt Men ſince 
the Fall, is plain, if we conſider, that even in 
the darkeſt Times of Divine Knowledge, before 
any Law from God was written, this Know- 
ledge Men had of themſelves in reference to 
God, was a Law unto them; their natural Light, 
derivd to them from their firſt Creation, dicta- 
ting to them what they ought to do, and what 
not, and enabling them to paſs a judgment up- 

2 on 


that we call Conſcience, (unleſs in ſome you. 
cular Caſes, whereby endeavouring to reſi 


EE}. 


on themſelves of their due Behaviour towards 
God; and this the Apoſtle, in his Epiſtle to the 
Romans, calls Conſcience, which will either accuſe 
or excuſe them at the Day of Judgment. | 
There are two Things eminently left in Man 
ſince the Fall: A Senſe and Knowledge of God, 
and that two Ways; firſt, by Inſtin& in his Com- 
oſition and Conſtitution, God making him at 
Ei in his own Image ; and, ſecondly, by the 
Uſe of his Reaſon in beholding the Works of 
his Creation and Providence, which he daily 
ſees and converſes with, and which in a ſpecial 
Manner preach God unto him : The other 
Thing 1s a Senſe of pleaſing or diſpleaſing God, 
by doing what his Underſtanding tells him is 
good or ill; and this is to each Man a Law, 


as St. Paul tells us, viz. That thoſe that have not 


the Law written, are a Law unto themſelves, and 
do by Nature the Things contained in the Law. 

When Men came afterwards to be under a 
written Law, and the Knowledge of the Mind 
of God concerning Man was more clearly re- 
vealed, every One came to have a larger View 
of his Duty, and clearer Refle&ion on himſelf 
in reference to it, and thereby came to have a 
more enlighten'd Conſcience, ſuitable to the En- 
largedneſs of his Underſtanding in his Walking 
before God. 

This then being premiſed, that Man's perfe& 
Knowledge, which he had at firſt, does ſtill re- 
tain a Taſte of, and a diſcerning Principle be- 
tween Good and Evil, and does enable a Man 
to judge of himſelf, in reference to his pleaſing 
or diſpleaſing of God by the One and the Other ; 
and that every Man hath more or leſs in him of 


and 
oppoſe 
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oppoſe Conſcience, God in juſt Judgment'takes 
away the Uſe of it) and that it is wholly regu- 
lated by the Underſtanding, and the Uſe and 
Light thereof: This being premiſed, I ſhall, 
Fir, Conſider that Men do, and always have 
differed in their Underſtandings and Apprehen- 
ſions, and conſequently in their Conſciences, a- 
bout divine Things, and their Duty to God. 
Secondly, What the Grounds and Reaſons are upon 
which Men come to differ ; and, Thirdly, How 
far Men are to be tolerated and indulged one 
by another in ſuch Difference and Variety of 
Knowledge and Conſcience. 

As to the Firſt, That Men do and always 
have differed, Cc. we ſhall find it ſo plain, that 
I need not ſpend much Time to prove it. Look 
into thoſe early Times before any Law was 
written, though all Men had one common In- 
ſtin& of God in their Nature and Being, and 
had the ſame outward Mediums of the Kao 
ledge of God, which were the Works of Crea- 
tion and Providence, yet doubtleſs the various 
Appreheniions of God, and of Man's Duty to 
him, were very great ; ſome improving thoſe 
common Rudiments of Divinity to more reve- 
rent Thoughts of a Deity, and a more ſober and 
vertuous way of Living, by their natural Light; 
and others ſo far degenerating from them, as 
that when they knew God, and might have 
known more of him, they glorified him not as 
God, but turned his Glory into Mock-Deities, 
and thereby were given up to all Manner of E- 
vil. Such as lived in thoſe Days, who by 
Dreams, Viſions and Voices were particu- 


larly enlighten'd, had other Apprehenſions of 


God, and Principles of Conſcience ſuitable there- 
unto; which yet could reach no farther than 
| them. 


[6] 
themſelves ; nor could. they be obliging to others, 
farther than they could juſtify thoſe divine Diſ- 
coveries in their own Nature, or by the Credit 
of their own Teſtimony gain Belief, and per- 
” {wade Men thereunto. And when afterwards 
the Law came to be written in Stone, which 


from the Beginning was written in the Heart, ve 
and was in Truth no other than a Tranſcript of M 
the Law of Nature and the Light thereof; yet m. 
what great Variety may we find in the Expoſi- ce 
tion of it, and what various Principles derived Fa 
from it > A Man muſt be a great Stranger to Ci 
all Rabinical Learning, who knows not the wide th 
Compaſs of the Jeuiſb Debates and Controver- na 
fies. And, indeed, ſince the Time of the largeſt fo! 
and fulleſt Revelation of the Mind and Will of bu 
God in the. Days of the Goſpel, do we not ſee ce: 
that Knowledge hath encreaſed Diviſion ? What ſel 
770 Variety of Thoughts have ariſen amongſt 1 
en, not only concerning the more obſcure No- pe 
tions of the Order and Diſcipline of the Goſpel he 
Church, but of moſt of the other Doctrines and pe 
Truths of Religion? And ſo general have the ev 
Miſapprehenſions been that have poſſeſſed Men m⸗ 
in theſe Things, that ſometimes we find in the ly 
Chriſtian Church Truth ſhut up in obſcurity, and an 
only an Athanaſius, or ſome very few, oppoſing wh 
the Torrent of Miſtakes, with which the Gene- rn 
rality of Chriſtian Underſtandings were born in 
down. Nor at preſcnt have the Difference of pe 
Mens Apprehenſions produced leſs Variety in ric 


ſeveral Conſciences ; and the Effects of Mens 
thinking on the ſame Things in Religion, 
have been as different as tis poſſible to con- 
ceive. 
If we conſider the Reaſons of theſe Things, : 
we {hall find them to come under ſeveral Heads; ny 
in 
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be amongſt Men. 


= 


in the viewing of which we may arrive at ſome 
Satisfaction in the Second Thing propos'd ; which 
is, to know how ſuch uneven, diſproportionate 
Thoughts, Opinions, and Conſciences come to 


The 1/ and great Account that may be gi- 
ven of this is, an innate Infirmity in the Soul of 
Man ſince the Fall, not to be able always to 
make a right judgment of Things, but to re- 
ceive various Impreſſions in his Underſtandin 


Faculty, according to the ſeveral Accidents an 


Circumſtances relating to its Information, and 
the Object it is converſant about. Adam, in his 
naming the Creatures, and what elſe he did be- 
fore the Fall, was not capable of a Miſtake ; 
but Man ſince lies open to all Deluſion and De- 
ceit, being not always able to repreſent to him- 
ſelf in his Underſtanding Faculty all thoſe 


Things requiſite to be known to make up a 


perfect Judgment; nor if he could do ſo, were 
he able by the intrinſic Strength of that Faculty 
perfectly and infallibly to judge of what ſhould 
evidently appear before him ; nor, laſtly, to re- 
main fixed in any Determination, being not on- 


ly ſubje& to alter and change, by ſeeing farther, 


and having more preſented to his View than 
what he at firſt knew, but alſo in his own Na- 
rure now become mutable, and apr to change 
in his beſt and trueſt Reſolves. From theſe Im- 
perfections tis not difficult to conceive, that va- 
rious and diftering Thoughts will ariſe. 

2dly, The great Variety there is of ſuitable 
Means to work upon ſuch a Weakneſs in the 
Soul, and to prevail over the Infirmities of Mens 
Underſtandings, to lead them in ſeverai Paths: 


This we ſhall eaſily find, if we conſider the ma- 
ny Stations and Conditions Mankind is ſettled 


in, 


in, as to Education, Company, Studies, and ma- 
ny ſuch accidental Matters, by which the Minds 
of Men are variouſly ſeafon'a and engaged in 
their Apprehenſions, and ſo come to have dif- 
rerent Foundations laid of Conſcience, accord- 
ing to the Impreſſions made by any of theſe. 
And when (as it commonly is) theſe weak and 
ordinary Motives prevail, and no larger Com- 
paſs is taken to ſettle the Judgment than thoſe 
accidental Means that thus prevail, yet as poſi- 
tive an Obligation of Conſcience ariſeth from 
ſuch Things, as from any whatſoever : There 
can be no Perſwaſion ſo impotent, but may 
meet with ſome Capacities over which it may 
eaſily have Dominion; and the Bounds of ſuch 
Mens Knowledge, tho' never ſo weak, muſt 
needs be a Rule to their Conſciences. So that 


for any one to imagine all Mens Minds and 


Conſciences to be the ſame, is to imagine all 
Men to be educated alike, all Companies to 
influence alike, all Books to be written alike, 
and that all other Things that work upon the 
Minds of Men agree to inculcate the ſame 
Sentiments. 

3dly, There is an inbred Diſpoſition in our 


Souls, according to the Bodies they dwell in, 


to apprehend and believe diverſly of Things, 
without any other outward Help to ſuch a Va- 
riety ; ſome Men being naturally prone to be- 
lieve ſome Things, and others to imbibe thoſe 
of a contrary Nature: And this is to be perceiv'd 


with little Difficulty in the ſeveral Compoſitions 


of Men, where we ſhall find their Thoughts 
and Opinions holding great Correſpondence 
with, and bearing much Proportion to their na- 
tural Inclinations and Tempers ; and at ſeveral 
Times different Thoughts prevailing, according 
as 


[9 ] 


as the concomitant Humours of Nature are pre- 


=_ | dominant in them. So that let a Man but phi- 
Fra loſophically ſurvey the diverſe Humours in Mens 
q Bodies, ſuch as make them Choleric, Flegmatic, 
rd- or the like, and the wonderful Mixture of thoſe 
cle. Þ Humours in the various Temperament of them, 
ng and he will not be much to ſeek for the different 
_—_ Thoughts, Opinions and Conſciences that are 
ole in the World. That Soul in Man which was at 
olt- \ firſt Lord over the Body, and could receive no 
om Sofiſtication from it, takes now a great Tincture 
2a from thence, and ſavours much in all its Ope- 
= rations of the Veſſel "tis kept in: Therefore to 
nay force Men out of their various Sentiments, any 
uch 7 cher Way than by their Underſtandings, is to 
lt endteavour to force them out of their very Na- 
hat ture and Exiſtence. 
and Laſtly, Let us conſider the great Variety there 
all is in the inward Divine Illumination afforded to 
o Men, more or leſs as God pleaſeth, by which 
ike, © their Judgments and Conſciences are in different 
the Meaſures determind. As nothing can give us 
me a clearer Account of that Variety there is in the 
World in divine Things, ſo nothing can be more 
our prevailing upon us to have Compaſſion upon 
in, Men ſeverally informed and perſwaded, than 
gs, when we conſider, that Ged afordeth divine 
Va- Light ſeverally to them as he pleaſeth, and gives 
be- uit in what Proportion ſeems beſt to his infinite 
ole Wiſdom. Thus by making Men of different 
vd Growths and Statures in divine Knowledge, he 


intimates he would have Perſons of ſeveral 
Sizes and Attainments in that Kind, to live 
quietly together in the World. | 
Theſe Things being able in ſome Meaſure to 
diſcover to us the Grounds of thoſe diſagreeing 
Principles we find amongſt on I ſhall go on 
| | to 
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to the Third and Chief Thing deſign'd by this 
Diſcourſe, which: 1s, to enquire how far Men 
are to be tolerated one by another, whoſe Judg- 
ments and Conſciences about divine Things are 
found to differ. 

Conſcience in it ſelf conſider'd (being nothing 
elſe but the Underſtanding under ſuch a kind of 
Exerciſe as is before deſcribed) cannot poſſibly 
come under any Force or Reſtraint beyond its 
own Bounds, and 1s as much out of the Reach 
of all human Power as the Soul it ſelf: It is 
therefore choſen by God to be the Witneſs which 
he gives to Himſelf amongſt the Sons of Men, 
of their due Behaviour towards Him; and is no 
more in the Power of Others than of the Man 
himſelf ; for no one can point out what another 
ſhall believe, nor can any One chuſe what Be- 
lief he will himſelf; but ſtill the Underſtanding 
gives its Teſtimony by the Conſcience, though 
in acting the Will may ſometimes prevail againſt 
it. This is that which chiefly differs a Man, 
as to his Relation to God, from other Creatures; 
and is that whereby God keeps up his ſolemn 
Claim of Sovereignty over us, in our own 
Breaſts, by ſuch Means as we can no ways op- 
poſe or avoid. And as this Dominion of God 
was never delegated to any Subſtitute upon 
Earth, nor was there, ſince the World began, a 
Judgment entruſted in any Hands over the Con- 
ſciences of Men; fo neither was it poſſible it 
ſhould be ſo, ſince no Man, or Number of Men, 
poſſeſs d only with human Power, could ever 
know the State of another Man's Conſcience, 
nor the various Circumſtances (open only to the 
divine Eye) relating to it; and therefore St, 
Paul himſelf, writing to the Corinthians, wholly 


The 


diſclaims the Exerciſe of ſuch a Power. 


WY 


The ſimple Actings therefore of Conſcience» 


abſtractedly conſider'd, are not capable of a 


forceable Impreſſion from Without, nor need a- 
ny Man fear the Loſs of Liberty of Conſcience, 
in that Senſe of it, nor reckon himſelf under an 
Obligation to any Indulgence for it ; ſince an 
Allowance of it from any One no more in 
reality affords it, than any forceable Reſtraint 
can take it away. 

That which will (as proper to the preſent En- 


quiry) come under Conſideration, is, how far 


the Products and Effects of Conſcience, in Mens 
Acting in Obedience to it, are to be indulged 
and how far reſtrained ; which may be compriſed 
in theſe two Heads. (1.) How far Men are to 
be ſuffered to do or 'not do thoſe Things 
which they ſay they are oblig'd to do? (2.) How 
far they are to be urged by Commands to do 
ſuch Things which they ſay they are obliged 
not to do? | 

That a clear and full Anſwer to theſe Queſti- 
ons will be a Matter of no ſmall Trouble, thoſe 
who are any way verſed in ſuch Controver- 
fies will eaſily allow; and therefore the more 
readily to proceed herein, it will be principally 


. neceſſary to conſider the Nature of the Magi- 


ſtrate, and the Power he is entruſted withal. 
Which Method will carry with it its own Evi- 
dence, if we conſider, that the Power which 
Mankind hath over each other, is exerciſed by 
the Magiltrate; that the Succeſs of this Notion, 
and the Influence both of Freedom and Reſtraint 
depends ſolely upon him ; and that the Power 


of Princes and Magiſtrates do actually bind and 


looſe in Affairs of this Nature: I ſay, if we con- 
ſider this, we ſhall ſoon make a Diſcovery, that 
(finding out what the Magiſtrate may do and 
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what he may not do in religious Concerns) will 

uickly determine us in this Matter. In pro- 
Seating which, I ſhall attempt theſe ſeveral 
Things: 

I. To make it evident, that Magiſtracy is an 
Inſtirution grounded upon the Light of Nature ; 
and ſhew how far the Magiſtrate may and ought 
to proceed by that, both Negatively and Poſi- 
tively, in religious Affairs. 

II. That the Magiſtrate, by becoming Chri- 
ſtian, receives no additional Power; only ſtands 
bound to an improved Exerciſe of his Power, 
ſuitable to the Light he then receives. 

III Shall diſcover ſome eminent miſtaken Ex- 
tremes about the Magiſtrate's Power in Religi- 
on, which have miſerably involv'd us. 

IV. And Laſtly, Shall ſhew how far the Chri- 
ſtian Magiſtrate ought to act about Religion, 
and wherein he is not to interpoſe his Power ; 
the right Stating whereof is the true and ſolid 
Foundation upon which all true Liberty of Con- 
{cience 1s built. | 

I. As to the firſt of theſe, That Magiſtracy 
is an Inſtitution grounded upon the Light of 
Nature, eaſily appears; the firlt Riſe of it being 
in Families where it was wholly natural and 
paternal ;. and therefore tis that the Firſt Com- 
mandment wherein all Subjection to Superiors 
1s commanded, 1s comprehended under the 
Obedience of Children required to their Pa- 
rents, That being the firſt mag iſtratical Power 
exerciſed : The firſt Power and Authority God 
gave Adam, upon the Fall, over the Woman, 
being a diſtinguiſhing Power between the two 
Sexes, and not properly any magiſtratical Power 
relating to a Community. After there came to 
be ſeveral divided Families in the hag, they 

ound 


gobe$)—2 
- KC g 
o — 3 5 
e * 3 : 
8 - ao * — * 
ER 5 


: = 
'S : 
* 
= W. 
. ? 
4 
vw... 
N 
”* 
* 
8 
1 
« 
"£1 
+ 
. 
1 


L 38-3 


found a Neceſſity to eſtabliſh a Power, that might 
have a larger and farther - Extent than that in 
each Family, which could be no otherways 
founded than by a joint and common Conſent ; 
God not having by particular Deſignation ap- 
ointed any to rule over another; nor could the 
F irſt-born in any Family exerciſe any Power, or 
extend his Dominion farther, than that particu- 
lar Family: The Reaſon of which ſeems plain, 
becauſe that paternal Power, which is originally 
in a Family, is not ſucceſſive. There is no Suc- 
ceſſion of that Power Parents have over their 
Children, and Maſters have over their Servants, 
(which is the Ground of Family-Government) 
farther than thoſe Relations ſtill reach. Hence 
it is, that the Power a Parent may exerciſe in 
his Family as a Father or a Maſter, he cannot 
exerciſe upon any of his Kindred, or other col- 
lateral Relations in any degree farther ; and 
therefore that Kind of Dominion muſt needs be 
circumſcribed within the Bounds of each parti- 
cular Family : And that more extenſive Govern- 
ment of many Families together, was by a joint 
Coalition and Agreement of them, dictated by 
the Light of Nature for genera] Good; there 
being ſcarce any thing a more neceſſary Directi- 
on of Nature for Man's own Preſervation and 
Good, than to aflociate himſelf in a Communi- 
ty under one common Government. | 
How the Light of Nature did at firſt influence 
Men, to convince them of the Neceſſity to join 
together in a Subjection to Superiors ; and how 
great their Intereſt lay in ſuch a Subjection, rela- 
tive to ſuch a Dominion, we ſhall ſoon diſcover, 
if we conſider, = 
Firs, That the Earth was originally the Gift 
of the Great Creator to Mankind, and that what 


every 


[14 ] 
every Man firſt poſſeſs'd was his own, as well 
as whatever he could by his Labour produce 
from it: (The ſame Law that is to this Day to 
the firſt Diſcoverers of any unpoſleſs'd Part of 
the World:) Now the only way to preſerve 
Men in ſuch a Property, and to make good that 
firſt Law of God's Donation, was to have by 
common Conſent a publick Power to take Care 
of it, and to reſtrain the Violence and exorbi- 
rant Injuſtice that would otherwiſe have filled 
the World. 

Secondly, When private Difference came to a- 
riſe between Man and Man, between Cauſe and 
Cauſe, it was impoſſible to end any Strife, 
whilſt every One would be a Judge in his own 
Cafe; and therefore it was found impracti- 
cable for Men to live without a Third Judg- 
ment; which neceſſarily directed them to chuſe 
a Magiſtrate, 

Thirdly, Man was not only a ſociable Crea- 
ture in himſelf, made to live in Society, and 
prompted by particular Inclination to it ; but 
each Man readily ſaw Men had common Con- 
cerns one with another, and Intereſts of a pub- 
lick Nature beyond the Bounds of their own par- 
ticular Families; and that there could be no way 
found out to capacitate them to enjoy thoſe 
common Advantages they might afford each o- 
ther, but by imbody ing themſelves together, and 
creating a Publick Relation to each other in 
one joint Society; the very Being of which muſt 
needs lie in One to rule over it, and to exer- 
ciſe that publick Care requiſite to its Preſervati- 
on, to which no Man's private Power or Con- 
cern either could or ought to lead him. 

Laſtly, The ſenſible Good each Family found 


in that Paternal Regiment exerciſed within it 
| ſelf, 
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ſelf, might well induce them to fall into the 
more general, and to unite themſelves under one 
political Father, in whoſe Care and Protection 
they might live ſecure. | 

Theſe and many other neceſſary Enforcements 
upon the common Senſe and Experience of 
Men, induced the Power of Commanding, and 
the Reaſon of Obeying. God, who afforded to 
each Creature a Capacity large enough for its 
own Preſervation, did not leave Man without 
ſufficient Light to diſcover this great Engine of 
his; Safety and Happineſs. Well may we then 


look upon the Power of Magiltracy as the great- 


eſt and moſt tranſcendent of all Human Things, 
and pay the due Tribute of all Reverence and 
Obedience to it, as being the Sovereign Power 
of God, exercis'd in a way of Vicegerency a» 
mongſt Men, and that wherein the Peace and 
Quiet of all Mankind is moſt neceſſarily in- 
cluded. | 

The Law and Light of Nature having thus 
from the Beginning placed the Magiſtrate in his 
Throne, the {ame alſo did lead and guide him 


him to the Exerciſe of his Power, by bringing 


him under this Obligation, to do whatſoever 


- ſhould be found neceſſary to the Good of Man- 


kind, both in their private and publick Capaci- 
ties, and to reſtrain whatſoever was deſtructive of 
it. This as it brings Princes and Magiſtrates to 
a Tye of Duty, ſo is the Donation of this Pow- 
er exceeding large and ample. | 

The 1ſt Thing in which the Power of the 


- Magiſtrate is naturally exerted, is for his own 
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* Preſervation, wherein his Power is ſuperior to 
all Pretenſions whatſoever. As in Nature each 


Man's Supreme Law conſiſts in Self-preſeryation, 
who is commanded to love his Neighbour but 
as 


[ 16 


as himſelf; ſo politically in Magiſtracy, the Pre- 
ſervation of it ſelf, in its Power and Prerogative, D. 
and the Exerciſes thereof, 1s the firſt Thing it is 4 gi 


led to look after; he is to preſerve himſelf, in ſee 
order to that Preſervation he is to afford to o- hi: 
thers. Twere very abſurd to ſuppoſe a Magi- At 
ſtrate bound to tolerate any thing deſtructive to the 
his Being ; no Pretence of Conſcience is here to of 
be ſuffered ; 'tis a Practice againſt the Law of Na 
Nature; tis to pretend Conſcience to annihilate Th 
Mankind. God hath not, nor will he promul- ſen 
gate Laws to interfere one with another; he _ ſet: 
will never reveal any thing againſt the ſtandin but 
Law of Nature, (it being the Remains of Man's rec 
excellent Creation at firſt) but what ſhall heigh- of 
ten and improve it to a farther Perfection. In ſpe. 
this therefore Princes and States are ſufficiently Po 
ſecured by a Power inherent in their very Being, the 
that no Pretenſions for a Liberty of Conſcience con 
can ever invade or diſturb them. 5, of 1 

24ly, The Extent of the Magiſtrates Power Juſt 
reacheth to a total Suppreſſion of all moral Evil, Inte 
and Encouragement of all Good; and that for pel 


theſe Reaſons: Firſt, Moral Evil is an Abomi- Em 
nation to every Man's Conſcience, and therefore of C 
ought to be much more ſo to the Magiſtrate, Pov 
who hath the only Power of ſuppreſſing and Fs 
puniſhing it. Secondly, Moral Evil and Vice is Nou 
moſt injurious to Mankind, and deſtructive to 
that Well-being and Quiet which the Magiſtrate 
is bound to provide tor. Thirdly, It brings 
down viſible and ſenſible Judgments upon Per- don 
ſons and Societies, with a Voice eaſy enough 7 

to be heard by any natural Ear; and therefore 
the Magiſtrate, by the very Light of Nature, 
is loudly enough called upon to ſuppreſs it. 
This is very clearly ſet down in Rom. xlii. where 

the 


* r 
e, Doers, and a Praiſe to them that do well ; the Ma- 
giſtrate's Power is there fully aſſerted, but it 


in XX ſeems to be but the ſame Power he had before; 
his Commiſſion is only renewed with the ſame 
i- Authority he had from the Beginning. That 
to the Apoſtle there ſpeaks nothing of the Power 
to of the Magiſtrate, beyond what the Law of 
of Nature gave him, ſeems very plain from two 
ate Things; Firſt, in that he inſtanceth in the pre- 
ul. ſent Roman Power; and, Secondly, becauſe he 
he ſets down nothing that the Magiſtrate is to do, 


ng but what the Light and Law of Nature doth di- 
n's realy guide him to, That the Apoſtle ſpeaks 
of Magiſtracy in general is clear; and that he 

In © ſpeaks of it in the then Inſtance of the Roman 
tly Power is as plain. Now if all that belongs to 
the Magiſtrate in the Abſtract, had not been 
ce compleat in the Roman Power as to the Right 
ol it, the Inſtance had been no way pertinent or 
juſt. The Apoſtle writing to Rome, no doubt 


"il, intended to declare the Principles of the Goſ- 
ror | pel to be ſuch, as taught all Subjection to the 
ni- Emperor: He ſays, The Powers that be are ordain d 
bre of God, ſpeaking in the preſent Tenſe of thoſe 


Powers that then were; and further, And for 
ad chin Reaſon pay ye Tribute, that is, the preſent Tax 
is Nou pay the Roman Emperor is upon this very 

Account. So that he carries on the Inſtance of 


— Magiſtracy all along in the Roman Heathen 
Ss Power. Secondly, he ſpeaks of nothing to be 
er- done by the Magiſtrate but what the Light of 
oh Nature dictates, and what was the Duty of the 
re Emperor then to do; to execute Wrath upon 


him that doth evil, and to encourage them that 
do well; wherein he is the Miniſter of God to 
ere us for very much good. = this we ſee ys 
- BK thi 
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"this farther Power of Reſtraint in the Magi. 


ſtrate, in his natural Conſtitution, that being to 


ſuppreſs all moral Evil, and encourage Vertue, 
he is bound not to ſuffer, upon any falſe Pre- 
tenſions of Conſcience whatſoever, any Practi: 
ces that diſcourage the One, or fall within the 


Guilt of the Other. 
Theſe before mention d unqueſtionable Gene- 


rals do contain in them the Negative and Poſi— 


tive Execution of the Magiltrate's natural Power 


in Things purely Moral and Political. How 
far he is by the Light of Nature obliged a- 


bout the religious Concerns of his Subjects, and 
wherein the Light of Nature lays an Arreſt up- 
on him not to proceed, that ſo the due Liberty 


'of each Man's Conſcience may be ſecured, will be 


more pertinently conſidered in a following Part 


of this Diſcourſe. We ſee by theſe Things, 


that the Magiſtrate is neceſſarily impower'd, in 
an ample Manner, in his firſt Conſtitution, over 


all Matters relating to the moral and political 


Good of Mankind. The Light of Nature ex- 


cludes all ſuch Principles from the leaſt Tolera- 


tion, which make Men ceaſe to be true Subjects 
to the State, or good Common-wealth's Men in 
relation to others. Liberty of Conſcience is beſt 
ſecured, by diſclaiming ſuch who neither by Na- 
tural or Divine Laws can make any juſt Pretence 
to it; tis only to be granted in Things of a Di- 
vine and Supernatural Nature, ſuch as neither 
diſturb nor deſtroy the Civil and Political Inte- 
reſts and Rights of Mankind. 

The IId Thing propoſed about the Magi- 
ſtrate, will with little Difficulty be made ap- 
pear; viz, That by becoming Chriſtian, he re- 
ceiveth no Addition of Power to what he 


had before. Magiſtracy is the ſame, and as 


legi- 
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"Jegitimate amongſt the Heathens as Chriſtians. 
A Magiſtrate when Chriſtian exerciſes the ſame 
oo | . . 
Power he had before, but receives no Addi- 


tional Power to his Office; Chriſt in his Goſ- 


el hath made no Alteration in Magiſtratical 
1 nor hath he given ar= Addition to it 
| when exerciſed by Chriſtian Hands; only a Ma- 
giſtrate when Chriſtian is bound to exert his 
wer in a way ſuirable to the Light he then 
hath: He that hath no other than the Light of 
Nature, hath as much Power about Religion as 
if he were a Chriſtian, and 1s to take as much 
Cate of the Souls of his Subjects, ſuitable to 
ther Light, as any Chriſtian Magiſtrate is to do 
fuitzi)e to his. The Power a Parent hath over 
his Child, a Maſter over his Servant, a Prince 
over his Subjects, is no more when they become 
Chriſtian than it was before, only that Power 
muſt be otherwiſe exerciſed, according to that 
Improvement of Light Chriſtianity brings 
with it. All natural and moral Power was the 
ſame from the Beginning, though God was not 
pleaſed to fer that Power diſtinctly in a Law 
written, till long after the Light of Nature gave 
a plentiful Information about theſe Things. 
The Duty of all ſuch Relations, in the mutual 
Performance of them amongſt Men, is great- 
ly furthered by the Light of the Goſpel, but 
the Duty is ſtill the ſame. Several Things do 
evidently evince this general Truth. 
1. All natural and moral Relations belong to 
Men as Men, only fo conſidered, and not as 
. Chriſtians; and are fully compleat and perfect 
amongſt Mankind, both in the Power of the 
one, and the Duty of the other, without any re- 
ference to any Perſwaſion in Religion, or other 
Qualification whatever. | 


D 2 2. It 
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- 2. It appears from hence, becauſe whatever 
the Goſpel reveals to be the Duty of ſuch Re- 
lations each to other, we find practiſed by the 


Light and Law of Nature from the Begin- 


ning: Theſe Things being of abſolute Neceſſity 
to ſupport the Frame and Policy of Mankind, 
God had naturally endowed them with a ſuf- 
ficient Diſcovery of his Mind therein. 

3- This farther appears, in that Chriſtians 
are obliged by the Laws of the Goſpel to give 
the ſame Obedience, and perform the ſame 
Duties in theſe Relations, to Unbelievers, that 
they are to Believers. The Goſpel ſpeaks of 
theſe Things without Diſtinction; Subjects are 
commanded to obey Heathen Magiſtrates in 


all Things lawful, and. we are to obey Chri- 


ſtian Ones no farther ; Servants are command- 
ed with the utmoſt Duty of Servants to obey 
unbelieving Maſters; and ſo Wives are to be 


ſubje& to unbelieving Husbands : All which - 


declare theſe Relations to be inherent in Man- 
kind as ſuch, and no way relative to any other 

aalification whatſoever. | 
Theſe preliminary Conſiderations on the Ma- 
giſtrate, 1. That he hath his Original in the 
Light and Law of Nature ; 2. That his Power 
and Being is thereby perfect and compleat ; and 
that Chriſtianity gives no Addition of Power 
to ſuch an Office, will much help the right ſta- 
ting the Laſt and Chief Thing propos'd, viz. 
How far a Chriſtian Magiſtrate is empower'd, 
both Negatively and Poſitively, in religious Re- 
ſpects. Before I proceed to which, I (hall diſ- 
patch the IIId Thing propos'd, which is, To 
ſhew how ſome eminent Miſtakes about the Ma- 
giltrate's Power in Religion, have involv'd us in 
very deſtructiye and pernicious Perplexities : A 
| | Proſpe ct 
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3 proſpect of which may be had in theſe three 
Things, in which the various Writings and Diſ- 
courſes on that Subject have chiefly iſſued. | 


Fir#, Some who make the Magiſtrate the ſole 


bogs Judge of all ſpiritual Matters, aſcribe to him the 


ſettling of what Government he pleaſes in the 
Church, appointing Officers in it, determining 
all Differences in religious Affairs, ſuppreſſing 
all Errors and Hereſies, and over-ruling all Mat- 


ters that appertain to the Goſpel. 


A Second Sort with equal warmth affirm the 
Magiſtrate's Power in religious Things, but ſay, 
tis never to be exerciſed but in a perfect Sub- 


ſerviency to the Church; and that wharſoevyer 
the Church determines, he is bound to execute 


by the Temporal Sword, as the great Law of 
Chriſt. 


A Third Sort, wide of the Truth as either of 
the other, ſay poſitively, The Magiſtrate hath 
nothing to do in religious Concerns ; that he is 
a mere Civil Officer, to take care of Mens Civil 
Intereſts, and has nothing to do with Things of 
a ſpiritual Nature. 

That all theſe Principles have produced hurt- 


ful Effects, and that the Truth lies diſtant from 
them all, will be found in a diſtin& Conſidera- 
tion of them. | 


The Firſt does little leſs than revive in the 


_ Magiſtrate now, much of that Power Chriſt him- 


ſelf, and the Apoſtles by his Delegation, exerci- 


| ſed at firſt in ſettling the Chriſtian Church; and 

- unleſs it can be punctually made appear where 

in the Goſpel Chriſt hath ſubſtituted the Magi- 
ſtrate to exerciſe ſuch a Dominion over his 
> Houſe, twill certainly be found a dangerous 
= Entrenchment upon his Kingly Office: Tis one 
\* Thing to take Care of the Execution of what 


Chriſt 
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neceſſary Importance to the Church, as to ſettle 


[ 22 ] 
Chriſt hath already ſettled, and another to make 
Laws and Cuſtoms about thoſe Things. This 
Opinion, as it is by many late Writers main- 
rained, diſſolves all Eccleſiaſtical Regiment, and 
annexeth the Government of the Church to the 
Civil Power, or indeed drowns the Church in 
the State; at leaſt, mixes them as much or more 
than under CO Polity. Whatever Go- 
vernment the Magiſtrate hath cannot be Eccle- 
fiaſtical but Civil, if it be foreign to what is di- 
vinely appointed ; if it be not, then it is not 
the ſettling, but the executmg what is already 
ſettled ; unleſs you will ſay, that Chriſt entruſted 
him to ſettle the Eccleſiaſtical Government of his 
Church; and that will ſeem not a little ſtrange, 
that the Magiſtrate, who is no ſpiritual Officer 
ſer in the Church, nor cannot himſelf adminiſter 
in executing the leaſt Thing within it, ſhould 
have ſuch a ſupreme Power over it. Either 
Chriſt and his Apoſtles did ſettle a Government 
in the Church, or they did not; if they did, the 
Magiſtrate as well as others is obliged by it ; 
if they did not, but that it is left to the Magi- 
ſtrate, he has a greater Power, at leaſt in the 
Exerciſe of it, than ever they had. For if we 
ſuppoſe they had Power to ſettle a Govenment, 
but did not think fit to exert that Power, but 
left it to the Magiſtrate, his Power in the Exe- 
cution of it is greater than theirs. Tis much 
that the infallible Wiſdom of Chriſt and his A- 
poſtles could not better find out an Order for 
the Gofpel Church, than to leave it to the Mer- 
cy of every Magiſtrate's Direction; and 'tis to 
be equally wonder'd at, that an Officer of ſuch 


the Government of it, ſhould be wanted when 
the Goſpel was firſt planted, and every thing, 
both 


* 
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both ordinary and extraordinary, belonging to 
it, was given to accompany the glorious Pre- 


ſence of Chriſt upon Earth, and which might a- 


3 ny way contribute to build up the Fabrick of 
the New-Teſtament Church. Tis ſurpriſing 


that ſuch an Officer, of ſuch an abſolute Con- 
cernment as this Opinion makes him, ſhould not 
be in the Chriſtian World for 300 Years toge- 
ther. If we would ſeek the Meaning of this 


providential Diſpoſal of Things, may we not 


0 
* 


rationally think it to be, that the Goſpel was a 
Thing wholly founded upon Spiritual Power, 
that it was compleat therein, and needed not 
any Temporal Power to contribute to its Perfe- 


Ction? 


This empowering the Magiſtrate with a ſu- 


perlative Authority in ſettling what relates to 


the Government of the Church, ſuppoſeth this, 


that the Scripture hath revealed no Truth that 
is binding in this Matter but this, That what 
the Magiſtrate pleaſeth to ſettle in every Place 
is right; (and this I am ſure the Scripture hath 


no Where revealed; ) and ſo we are like to 
have as many diſtin Governments in the 
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Church, as there are States and diſtint King- 


doms in the World. Tis ſtrange, that thoſe 
who are for Uniformity in any one Church, 
ſhould lay a Foundation for ſuch confuſed Mul- 


tiplicity in the Church Univerſal! 


« 


tkul to reveal all that concerned the Government 
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Either we muſt ſuppoſe Chriſt was not faith- 


of the Goſpel Church, which God intruſted | 


him with, or elſe that it was the Will of God 
2 ſhould be tranſiently left to the Magiſtrate. To 
x ſay the firſt, were to urge Blaſphemy for Rea- 


ſon; if the latter, tis to empower an Officer in 


there ſhould be no more revealed, but that all 


ſuch 
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ſuch a neceſſary and weighty Matter, whoſe vpe 
Being in the Church, with an Ability to 
do it, had à Futurity of 300 Years to come; du- anc 
ring all which Time, if Chriſt and the Apoſtles N. 
ſettled no Government in the Church, and there 


being no Chriſtian Magiſtrate that could ſettle pit 
any, how could the Church then come lawfully in! 
to have any Government? If it be ſaid, where we 
there is no Chriſtian Magiſtrate, every Church Ap 
may uſe their own Diſcretion ; then tis plain wh 
the Government of the Church under the Goſ- the 
pel hath no other Bottom, than what every of 
Magiſtrate, and every particular Church plea- req 
ſeth ; and ſo not only Magiſtrates, but Churches, as x 
and indeed all the World may be their own ceis 
Chuſers in this important Matter: Tho' tis very of 
hard to be credited, that what does ſo greatly 4 
relate to the Preſervation of the Truth of Do- der 
ctrine in the Church, ſhould be left to ſuch float- Chr 
ing Uncertainties. | even 

Beſides, this Poſition makes all that Part of any 
the Goſpel, which lies in Precept and Prece- - ( 
dent about the Rule of the Church, and what the 
was by the Apoſtles then practiſed and com- Rel. 
manded, to be of no Uſe to us, nor Obligati- to p 
on upon us, farther than the Magiſtrate plea- ans, 
ſeth ; tis to give him Dominion over that Part Mei 
of the Scriptures, and opens a Door to make 
him (as ſome have fully done) Lord over the ſerr] 
whole New Teſtament. ritu 

Two Things are uſually ſaid to prop up this kind 
Power in the Magiſtrate. that 


Fir, That there is nothing poſitively deter- 
min'd in the Goſpel about theſe Things; becauſe | 
the Goſpel being to rake Place throughout the 
whole World, no one Frame or Model of Go- 
vernment could be compoſed, that would con- 

| veniently © 3 
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ole veniently fit all Perſons and Places, where the 

to ** Goſpel might come to be received and ſettled ; 
du- and therefore the Wiſdom of Chriſt hath left 
tles * Matters of that Nature wholly undetermin'd. 
re * This is a Thing taken for granted, not only 
ttle © without any Divine Ground to warrant it, but 
ully in the Reaſon of the Thing is inſufficient ; for 
nere we find nothing in Command or Practice by the 
arch Apoſtles in ſettling the Chriſtian Churches, but 
lain what will agree with any Nation or People in 
0f- the World. He that will ſay, that the Order 
ery of the Goſpel, as we find it there pracis'd and 
lea- requir'd, will not agree to any Place, may with 
hes, as much Reaſon, if not more, ſay, that the re- 
n ceiving the Goſpel it ſelf in the general Belief 
rer y of it, will not agree with that Place. 


atly Tpheſe Things make it evident, that the Or- 
Do- der and Diſcipline we find ſettled in the Goſpel 


Oat- Churches in the Apoſtles Times, muſt needs fit 

every Place and People, and can do no Hurt 
of any where. 

ce |: (1.) It highly tends to heighten and compleat 

hat the Duty incumbent on all Moral and Natural 

om- Relations. That which Chriſt hath appointed 

ati- to preſerve Order among Chriſtians as Chriſti- 

lea- ans, will never hinder, but further it among 

Part Men as Men. 

ake (2.) The Power upon which Chriſt's Rule, 


the ſettled in his Church, is founded, is wholly Spi— 
ritual ; it can never do ary Violence to Man- 
this kind, nor claſh with any human Power, becauſe 
that is the Boundary of it. 
(z.) The Thing deſign'd and attain'd by the 
Onder of the Chriſtian Church, is no more than 
co preſerve Men in a regular Capacity to enjoy 
all Chriſt's Inſtitutions; and therefore he that 
on- ſays, this Order will not ſuit any Nation, in 
tly E effect 
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effect ſays, none of Chriſt's Inſtitutions will a- 
gree with that Nation. | 
(4.) There is nothing in Chriſt's Government 
of his Church, that is properly relative to the 
political Government of a State, or does any 
way determine the Form of it, but it may be 
equally exerciſed under any Government what- 
ſoever. 

The religious Policy of the Fews did high- 
ly relate to the State, and was commixed with 
it; and the ſame Government of that Church 
could not have been without a ſuitable Confor- 
mity of the State to it, and ſo could not well 
reach beyond that Nation and peculiar Country 
and People: Bur the Goſpel Church, and the 
Rule of it, 1s grounded upon quite other Terms, 
and hath its firſt Principle in that Saying of our 
Saviour, H/here two or three are met together in my 
Name, there am I in the mids? of them. And there 
is no Place or People under the Sun, but where, 
with much Advantage, the Order of the Goſpel, 


as wel! as the Goſpel it ſelf, may be intro- : 


duced. 

A Second Thing uſed to prop up this Power 
in the Magiſtrate is, becauſe of the wonderful 
Difficulty we find in the New-Teſtament about 
Matters of this Nature. This I acknowledge 
ſhould put us upon much Enquiry, and great In- 
dulgence to each other; but ] cannot allow it 
a good Reaſon tocitabliſh a viſible ſudge, to ſettle 
a Civil Pope ; for at laſt upon the ſame Grounds 
it will be found out, that the Scripture in Do- 
ctrinals is obſcure too, and ſo the Magiſtrate 
muſt be likewiſe an Umpire in thoſe Things, 
and finally in all. Were all the worldly Intereſts 
and political Concerns, that are now twiſted in 
the Government of the Church, once laid by, it 
would 
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would be found very feaſible to deduce from 
Scripture, Precept and Example, (limited to no 

articular Caſe in the Reaſon of it) a Syſtem of 
Cecleliaſlical Rule, ſufficient for the obtaining all 
the holy and good Ends deſigned by the Goſ- 
pel, and compleating Men in a ſpiritual Society 
as an organical Church: And if a Church can be 
thus conſtituted, as that Church will be moſt 

ure, having nothing of human Make in it, ſo 
ir will perfectly annihilate all the pretended 
Neceſſities for the Interpoſition of human Au- 
thority in ſuch Matters. 

If the Magiſtrate hath likewiſe a farther Power 
to ſuppreſs all Errors and Hereſfies, and to eſta- 
bliſh by force the orthodox Truth, (the Rule of 
which muſt needs be what he thinks to be ſo) 
this will inevitably follow, that there can never 
be any ſuch Thing as Liberty of Conſcience in 
any Caſe, or upon any Terms in the World un- 
der a Chriſtian Magiſtrate, becauſc he {ins if he 
tolerates any thing but what he thinks punctu- 
ally right. 

If he be the proper Judge intruſted firlt to 
judge, and then to execute his Judgment with 
the Temporal Power, all Liberty ro whomſoever 
is not of him Mind, is perfectly loſt : This is 
no other than to make the Magiſtrate's Power a 
meer Inquiſition; and by this means a Chriſti- 


an Magiſtrate will prove a mighty Diſadvan- 


tage to great Part of the Church where he go- 
verns; for (unleſs we ſuppoſe all Truth to be 
included in what he eſtabliſhes for Orthodox) 


All true Profeſſors of Chriſtianity, amongſt the 


Opinions he perſecutes, are ſure to be Sutterers ; 


and thus it will ever fall out, that thoſe that 


are not of the Magiſtrate's Opinion, had better 
ve under one of Gal//io's Temper than under a 
Magiſtrate ſo praiſing. E 2 Theſe 
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Theſe large Poſitions about the Magiſtrate's 
Power have no viſible Ground for themſelves in 
the Goſpel: And when tis ſaid the Reaſon of 
it is, becauſe there was no Chriſtian Magiſtrate 
till long after, and ſo little mention is made of 
his Authority in theſe Things ; there is nothing 
ſaid that can be any way ſatisfactory, becauſe 
what Power ſoever any ſhall exerciſe in or over 
the Goſpel Church, to the End of the World, 
muſt have its Riſe and Derivation from what 
was then eſtabliſh'd by Chriſt and his Apoſtles. 
However they are ſure of a popular Acceptance, 
157, Becauſe they bring us a viſible Judge 
and human Certainty, which moſt Men had 
rather be at, than a laborious Enquiry after di- 
vine Truth, in the Way God hath- revealed it 
in the Scriptures. | 
And, 2dly, Becauſe they are Poſitions that 
place us in a very ſafe Harbour, and free us 
from any Danger of ſuffering about thoſe Things: 
He that thinks it his Duty to be always of the 
Magiſtrate's Religion, is ſo ſecured in that Duty, 
that no Religion can poſſibly ever hurt him; 
and whoever thinks the Magiſtrate is God's 
Subſtitute, to determine all Matters of Religion 
as he pleaſeth, muſt needs think it a Duty to be 
of his Mind. 
The Second Extream about the Magiſtrate's Pow: 
er is, in aſſerting the Magiſtrate to have amplc 
Concerns about Religion, and a Power ſufficient 
entruſted to him ; but the Manner in which it 
is to be exerciſed, is in a punctual Subſervency 
to the Church; that is, they are to determine, 
and he is to execute; they are to be his Eye, 
and he is to be their Hand: As the firſt Extream 
debaſeth the Church, and all Eccleſiaſtical Pow- 
er under the Magiſtrate's Fect, and makes him 


the "8 


> © © 2 


[ 29] 


the ſole Lord of all ; ſo this, in another Extream; 


makes the Magiſtrate a Slave to the Church 
this is an unreaſonable Impoſition upon him, 


and gives him leſs Liberty than each private 
Chriſtian ought to have, to oblige him to put a 
Civil Sanction, and execute by his Authority 


whatever the Church decrees, whether he judge 
it to be right or not; this is only to make him 


a Sword-Bearer to the Clergy ; this is the great 


Engine by which the Church of Rome has en- 
flaved ſo much of the World: Antichriſt could 


never have been ſettled in his Throne, if King- 
doms had not thus given up their Power to him. 
How ſhamefully upon this Pretence, that the 
Civil Power muſt be ſubject to the Eccleſiaſtical, 
have the Popes of Rome brought Kings and Em- 
perors, not only to employ their Power as they 
pleaſed, but to ſuffer all the Scorn and Indignity 
from them imaginable? The Story of what Hildi- 
brand did to the Emperor Henry I. and many o- 
thers, do abundantly ſhew this. The truth is, 
the Conjunction of the Temporal Power with 
the Spiritual, is that which has made all Eccle- 
ſiaſtical Regiment odious and unſavoury in the 
Noſtrils of the World in all Ages; and hath had 
no other Effect, but to enable the Clergy, under 

retext of the Power of the Goſpel, to trample 
Mankind (by the Power of the World) under 
their Feet. That the Civil Magiſtrate ought 
not to employ his Power in ſuch a Sabordina- 
tion, let theſe Things be conſidered. 

1. This is to ſuppoſe either an Inſufficiency in 
that Spiritual Power, which Chriſt did at firſt leave 
in his Church, or elſe that he fails in that Promiſe 
of being with them to the End of the World; 
and continuing his Preſence, ro make his Laws 
efteRual, for the End they were intended, Chriſt 

hath 
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hath appointed the Means of converting Men 


to the Goſpel, to be the preaching of it to 
them: If we will compel Men by the Civil 
Power to become Converts, 1t plainly intimates, 
we judge Chriſt's Ways inſufficient, and uſe the 
other as what we judge a better. As Chriſt 
hath appointed preaching the Goſpel, as the 
great Means to bring Men into the Church, ſo 
he hath appointed Excommunication as the great 
Means to caſt Offenders out of the Church ; and 
Force is as unreaſonable in the one as the other. 
The outward Advantages that a Man has by 
becoming a Chriſtian, lie in the Enjoyment of 
all Chriſt's Inſtitutions ; and the Puniſhment of 
all Goſpel Crimes, lics in the being caſt out from 
thoſe Privileges, and undergoing the Weight 
that Chriſt ſhall lay upon the Conſcience there- 
by : When a Perſon is excommunicated, to de- 
liver him over to the Temporal Power to be 
corporally puniſhed, muſt either be becauſe we 


think Chriſt's Puniſhment in that Caſe not e- 


nough, or elſe becauſe our own -Animoſity 
prompts us to go farther. St. Chryſoſtome, in his 
Sermon de Anathem. hath a pions prudent Say- 
ing to this Purpoſe, viz. That we mui? confute 


and pronounce Anathema to the wicked Opinions of 


Hereticks ; but we mus? ſpare their Perſons, and pray 
for their Salvation. 

2. This Way alters the Manner of Chriſt's 
Rule under the Goſpel, which is in the Spirits 
and Conſciences of Men. It is much of Chriſt's 
Glory to rule his Subjects under the Goſpel by 
a ſpiritual Power; it is that Power which makes 
2 Man a Chriſtian; it is that Power, in all Goſ- 
pel Inſtitutions, that keeps Men in their due 
Obedience unto Chriſt ; and that Power carries 
the Sting of the Puniſhment, when Men are caſt 
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> out of the Church: Tis indeed that Power does 
all under the Goſpel; and to bring in the Tem- 


poral Sword, is to make the Weapons of the 


F Goſpel not mighty through God, but through 


the Magiſtrate's Power; and wholly to alter 
the Nature of the Goſpel and all its Inſtituti- 
ons ; 'tis to arm the Church with Weapons 
Chriſt never gave her, and to make her a mili- 
tary rather than a ſpiritual Society. 

3. Suppoſe but this Truth, viz. That all 


Churches, even the pureſt, are in the Execution 
| Y of Chriſt's Laws fallible and liable to miſtake ; 
and it follows, that this Doctrine hath a great 
Tendency to bring the Magiſtrate under Tranſ- 
greſſion, and each Chriſtian under a poſſibi- 
lity of ſuch Bondage, as the Goſpel no where 
- impoſes on him: If a Man be unjuſtly caſt out 
of a Church, and the Magiſtrate proceeds againſt 


him, he executes an evil Sentence, and does it 


blindfold, being by this Doctrine an Officer no 
way competent, nor in any Capacity to make 
a Judgment of the Error or Truth of it, and fo 


cannot poflibly eſcape a greater Sin. A Chriſti- 


an unduly caſt out of the Church, hath this Se- 
curity againſt ſuch a Proceeding, that Chriſt will 


never ratify it upon his Conſcience ; but by this 
manner of Execution, he is ſure whether the 
Sentence be right or not, to fall under as heavy 
an outward Suffering as the Magiſtrate's Sword 
can inflict upon him. And by this means it will 
come to paſs, that Men ſhall be more dange- 
rouſly concerned in their Lives and Eſtates, by 


being in the Church, than by being Members of 
any Society whatſoever. 

The Third Extream in this Matter lies amongſt 
thoſe, who ſay, that the Magiſtrate has nothing 
3 Pr all to do about Religion. This lies very wide 
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from Truth, and cannot in ſuch a general Poſi- 
tion be made good, if we conſider, 

1. That every Man in the World, as he is a 
Creature and a Subject to the great God, is 
bound in his Station, and in God's Way to pro- 
mote his Honour, and endeavour that his Will 
may be done in the World; it would be ſtrange 
that the Magiſtrate, who is his chief Officer, 
ſhould be no way concerned to ſee the Laws, 
which God gives the World, put in execution, 
by the Perſons, and in the Manner he hath ap- 
pointed; 'tis not to be imagin d, that he that 
hath the complicated Relation of a Chriſtian and 
a Magiſtrate to others, ſhould not have a Care 
relative to their ſpiritual Good; it were to ſay, 
the Magiſtrate muſt not do that which every |? 
Man elſe in the World is bound to do. ** 

2. God never ſince the World began truſted 
any with the Care of Mens Bodies, but he in- 
truſted them likewiſe with ſome Care of their 
Souls: If we look over all the natural and moral 7 
Relations in the World, ſuch as Parents, Ma- 
ſters, Generals of Armies, c. we ſhall always 
find it ſa Men are to be ruled over as Crea- RE 
tures, that have immortal Souls chiefly to be 
carcd for, and they are to be ruled over as ſuch 
who have a ſpecial Relation to God, and a Ho- 
mage to pay him above all the reſt of the 
World; a Rule over Men, without ſome Reſpe&t 
to this, would level Mankind with the Brutes. 

3. To ſay the Magiſtrate hath nothing to do 
about Religion, is to deny what hath been pra- 
Riſed by the Light of Nature, before the Law; a; 


what was practiſed under the Law, ſuitable ro 


that Diſpenſation ; what is both commanded 
and commended, and is to be practiſed ander 
the Goſpel, ſuitable to this Diſpenſation ; and 

what 


oſt- 
8 2 
is 


ro- 
Vill 1 


8 8 | 
Ewhat not only was foretold as a Bleſſing ſo to 
be, but what in Fact has been ſo ever ſince 
a kk hath been a Chriſtian Magiſtrate in the 
World. i ? 

” Having thus conſider d theſe huttful Extremes 
about the Magiſtrate's Power, the laſt Thing to 


come under Conſideration will be the due Bounds 


. pft the ay pry Power under the Goſpel, thar 
4 Is, how far a Magiſtrate being Chriſtian may 
tag provedly exerciſe his natural Power for the 
ap- vantage and Benefit of the Goſpel, and 
hat Fherein he ſtands bound and obliged not to 
ind proceed; the preſerving a right State whereof 
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Zin the midſt of theſe Extremes, will be of 
ſingular Moment to the Matter in hand. | 
Vie have ſeen that the Power of a Heathen 

and a Chriſtian Magiſtrate differs nothing at all 
i lin Kind A Heathen Magiſtrate hath the ſame 


y tas a Chriſtian, #nly the latter having more 
Knowledge of God and his Mind; is bound to 
exerciſe his Power accordingly. 

Ihe firſt Thing a Chriſtian Magiſtrate ſtands 
bound to do for the Good of Religion; is to af- 
ord the Chutches all Negative Good, that is; 


— 


Tory | £ Ro remove all Oppreſſion from them, and all 
Ho-  bings that any way hinder their enjoying the 
the Inſtitutions of Chriſt ; he is to give them Reſt, 
bed that they may be edified, and walk in the Com- 
ect Forts of the Holy Spirit, and that they may lład 
. quiet and peaceable Lives in all Godlineſs and 


pra- 
LW ; 
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ded 
ider 
and 


That 


Honeſty. This, as it is a ſpecial Bleſſing the 
Church does not often enjoy, ſo tis one chief 
Part of the Benefit it receives by Chriſtian Ru- 
lers. And this the Light of Nature will eaſily 
guide a Magiſtrate to do for any Religion, of 
W the Truth of Which he 5 perſwaded. iq 
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In the Affirmative, he is not only to ſee that 
the Goſpel is preached, and all under him 
fully inſtructed in the Truths thereof; to unite 7? 
all Chriſtians, and as much as in him lies pre- 
ſerve Peace in the Church; to encourage thoſe 
he finds moſt zealous and ſincere in the Profeſ- 
ſion of the Goſpel, and by his own Example 
to guide his Subjects in all ſound Orthodox 


cute only what the Church will have him, that Ga 
he is to overſee their Proceedings; and to take _ pc 
Care, as Chrilt's chief Officer in the World, that pe 
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a Profeſſion and Practice: But to comprife all 4; 
il in one, he 1s to endeavour in a Goſpel-way to . 
if {ce all the Law of Chriſt put in Execution, and . 
þ as much as in him lies fee his Will done in the n 
it World; he is ſo far from being bound to exe- * 
7 ' 
| 

l 


4 all Things in the Church he duly and accord- P. 
5 ing to Chriſt's Appointment adminiſtred. The x 
1 Apoſtle's Words are general, Let every Soul be de 
In! ſubjett to the higher Powers: whereſoever the th 
ni higheſt Power is, it muſt be thus, unleſs we ar 
i will have a Higheſt and a Higheſt ; which” C 
1 would occaſion inevitable Confuſion, the Civil _ 
it Power commanding one Thing, and the Eccle- al 
it ſiaſtical another. And in fact it hath ever been L 
thus, except under the Roman Church, where th 
the Emperors were made to believe it the 1 
greateſt Act of Religion, voluntarily to yield a 
up their Power to the Church, and ſubmit to 90 
her Direction for the Uſe of it, which at firſt tl 
was coafeſied inherent in the Emperors, and not li 

in the Church. Before the Law, not only the 
25 Power, bur the Exerciſe of the Prieſthood it h 
ſelf, naturally fell to the Magiſtrate. Thus 'twas tl 
in Noah, in Abraham and in Melchiſedeck, who ft 
were both Kings and Prieſts; and ſo in Moſs h 


the Regal and Sacerdoral Power were united C 
| til 


Ly 
＋5 ; 
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il they were by 
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Kare to be diſtinct. Amongſt the Heathens, Ho- 


2551 
God divided between him 


and Aaron; ever ſince which Time the Exerci- 
ſes of Magiſtracy and Miniſtry have been and 


mer tells us of Princes and Heroes that ſacri- 
ficed, and perform'd the Worſhip to the Gods: 
and the firſt Reman Kings tis manifeſt did the like. 

Since the n and Miniſtry have been 
diſtinctly exerciſed, the Inſpection and Regula- 


tion of Religion and the Officers Eccleſiaſtical, 
has been in the Magiſtrate: That it was thus 


under the Law, is plain; and as ſoon as there 
was a Chriſtian Magiſtrate, that could exerciſe 


ſuch a Power, we find it was ſo under the Goſ- 
pel: The Right was the ſame in the Heathen 
Powers, (which perhaps was the Ground of St. 


there is not Ability to exerciſe it. 


Paul's Appeal unto Caſar) tho they could not 
then exerciſe it. For there is nothing more evi- 
dent, than that there may be a Right where 
Conſtantine 
and the Chriſtian Emperors after him, till the 
Church of Rome had cheated them into SubjeRi- 
on, took upon them the Care and Overſight of 
all Religious Things, and to ſee all Chriſt's 


Laus executed. Conſtantine uſed to call himſelf 
the General Biſhop, and to take Care that all 
Things were duly performed in the Church; and 
- amongſt our ſelves we reap the Advantage of 
our Kings and Princes Care and Concern, in 


that Enjoyment we have of the Proteſtant Re- 
ligion. 

This ſhews the great Weakneſs, on the one 
hand, of ſuch who ſay, the Magiſtrate hath no- 
thing to do with Religion; and the perfect Mi- 
ſtake of thoſe, on the other hand, who would 
have the Magiſtrate ſubordinate entirely to the 
Church : The Third Extreme of thoſe, who 
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would give the Magiſtrate ſuch a ſupreme Pow- 
er, as in this Matter to do what he pleaſeth, 
will be ſufficiently enervated, if we conſider, 
that as the Magiſtrate is to ſee executed what 
Chriſt hath appointed in Religion, ſo he is to 
bring in nothing of his own; he is punctually 
tied up neither to add nor diminiſh, either in 
the Matter or the Manner; his Buſineſs is to 


ſce Laws exccured, not to make or change 


Laws. Chriſt has no where granted any ſuch 
Commiſſion, either to the Magiſtrate, or any 
elſe upon Earth ; and therefore we ſhall come 
to a right State of the Magiſtrate's Power, 
when we conſider him as God's chief Officer in 


the World, directed by the Light of Nature, as 


well as otherwiſe, to ſee that which God reveals 
to be his Will put in Execution; and, which 
comes diredly to the Matter in hand, that he 
doth it under the Goſpel in the Manner Chriſt 
hath appointed; (tie Manner Chriſt hath inſti- 
tured being as poſitively obliging as the Matter ;) 
and therefore the Temporal Sword, when 'tis 
uſed by the Magiſtrate in the Concerns of the 
Goſpel, is that which corrupts all their otherways 
very laudable End: avours. 

Nor need it ſeem ſtrange that the Magiſtrate 
ſhould have the Care and Overſight of that, 
wherein he-1s not able to uſe the Temporal Po- 
wer; for as he is to endeavour to ſee that done 
by others under the Goſpel, (as the Admini- 
ſtration of the Sacraments and the like) which 
he is not to do in his own Perſon, ſo he is to 
ſee that done by the ſpiritual Means Chriſt hath 
appointed for it, which he is by no means to 
force the doing of by the Temporal Power. 
He that thinks the Magiſtrate cannot be uſeful 
to the Church without the Tempora! Power, 

may 
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ers 1 


the 
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may with as good Reaſon ſay, that all other Pow- 
8 in the Church are uſeleſs where there is not 


the Temporal Sword to execute them. All So- 


cieties of Men are under the Regulation of the 
higheſt Power, but yet they may act and ought 
to do ſo by diſtinct and proper Ways, and by 
Means ſuitable to each: A Colledge of Phyſi- 
cians in the State are under the Regulation of 
the higheſt Power, and yet it were very abſurd 
for that Power to force them to give Phyſick ; 
4 thing it ſelf unnatural and unreaſonable. The 
Caſe is much more ſo in the Church, nor can 
atiy Inſtance fully reach it ; becauſe the Church 
is a diſtinct Thing of it ſelf, and hath Powers 
proper and peculiar to it; in which it is ſo com- 
pleat, that it can ſubliſt without the Magiſtrate, 
as it did in the Primitive Times. The Civil 
and Eccleſiaſtical Powers are Things perfectly in 
- themſelves diſtinct, and ought in their Exerciſe 
to be kept ſo. The higheſt Power governs 
Men as Men by the Temporal Sword, but as 
Chriſtians by the Spiritual, and by ſeeing all 
Things done in Religion by thoſe Spiritual 
Means Chriſt hath appointed ; all which Means he 
may make uſe of, tho exerciſed by other Hands 
than his own, and ſtill in a Subordination to 
him, as Chriſt's chief Officer in the World, who 
| hath the Charge incumbent upon him, to ſee all 
that Chriſt hath commanded daly put in Execu- 
tion : But the Magiſtrate himſelf with the Power 
proper to him, which is Temporal, is not im- 
mediately to act any thing in the Church, what 
he does being in a collateral way; That were 
N Porn a new Officer into the Church, and a 
Power new and foreign to execute the Goſpel, 
| ebe i to the Nature, and totally deſtructive 
> 


the Being of it. The Magiſtrate hath ways 
ks ſuch 


i 4 4 
\ i 

ns ? $ 

AL 2 


[ 38 ] 


ſuch as Chriſt thought ſufficient to promote the 
Good of Religion, and propagate the Growth 
of the Goſpel, without drawing the Civil Sword, 
which can make no more Impreſſion in Spiritu- 
al Concerns, than it can do upon a Ghoſt, 
which hath no real Body. In the Execution of 
theſe he ought to acquieſce ; but if not content 
therewith, he will uſe the Civil Power to force 
Men to believe and worſhip according to his 
Light, and will take Offenders in the Church, 
and puniſh them by his Temporal Power; what 
is this but to Lord it over God's Heritage, and 
to make the Goſpel Church, and being a Mem- 
ber of it, a thing of greater outward Carnal Fear, 
Bondage and Subjection to Men, than the Law 
it ſelf was? This uſe of a Temporal Power is 
the Sting that wounds all Liberty of Conſcience, 
If the Magiſtrate under whom I live be an Ari- 
an, Socinian, or in any ſuch Error, while he en- 
forceth his Opinion but in a Goſpel-way, and 
in Chriſt's way of enforcing Truth, only by In. 
ſtruction and Perſwaſion, this doth not mortally 
wound my Conſcience , this doth not petere jug 
lum of my Liberty to keep tothe Truth: But if lic 
comes to eſtabliſh it by the Civil Power, and by 
that to ſuppreſs all elſe as Error, my Liberty in 
different Perſwaſion is totally gone. The admit 
ting the Magiſtrate to uſe the Temporal Power it 
executing his Judgment about Religion, hurric! 
every Man out of the World that is not of hi: 
Mind; for whatſoever then makes any One at 
Heretick, by conſequence will bring him to 
the Stake, and every Opinion that is not thi | 
Magiſtrate's muſt needs make a Man ſo. © 
It Chriſt hath enjoined the Temporal Powe 7 
to be uſed, it muſt have its utmoſt Effect, na 
only upon Hereticks within, but much more uv, 
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—_ Truths: They are not like the Matters of the 


[391 


7 on thoſe which are Infidels without the Church: 
If the Magiſtrate be appointed to uſe ſuch aPower, 
> he muſt nor tolerate any thing upon any Terms, 

nor exempt it from the Laſh of that Power. 


Where will he find a Rule in the Goſpel to bear 


with ſome kind of Hereſies, and not with o- 


thers ? He muſt not make ſubmitting to a Civil 


Penalty, to compenſate for any Hereſy, unleſs 
Chriſt had appointed that as the Puniſhment of 


it; that's a ſelling of Sin, and making a Bar- 


Fan for Iniquity, for his own Advantage and 
Profit. | 


What therefore the Magiſtrate under the Goſ- 
pel may not do, (and without him I am ſure 
the Church cannot do it) in which negative Re- 


ſtraint upon him all Liberty of Conſcience is 
*comprehended, and the Freedom Chriſt hath ſo 


clearly and fully purchaſed compriſed, ſhall be 


declared in this following Poſition, which is, 


That no Prince or State ought, by Force, to compel 


Men to any Part of the Doftrine, Worſhip and Diſ- 
. Cipline of the Goſpel. 


The Proof of which ſhall lye in the Reaſons 
following: 855 | 
- 1. Tis a Thing againſt the Light of Nature 


ſo to do; and if the Magiſtrate's Power be 


. 


hing againſt that Light of Nature muſt needs 


ounded in the Light of Nature, then to do a 


r 
be very heterogeneous, and wholly out of his 
compaſs: It muſt needs be againſt the common 
'Light and Reaſon of Mankind, to force me to 


believe a Thing wholly out of the compaſs of 


my Knowledge and Capacity, and which Na- 


| #1 Moral Law, but they are Things purely ſuper- 


teu Natural, and of divine Revelation; ſuch Things 


as 


—m., 
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as from the beginning of the World, Eye batp 
wot ſeen, nor Ear heard, nor ever enter d into any 
Man's Heart to conceive of : Theſe Things the A- 
poſtle ſaith, A Man with all the Endowments 
of Naturediſcerneth not, becauſe they are ſþiritual- 
ly diſcerned. No Man can call Jeſus the Chriſt, 
but by the Holy Ghoſt ; will on puniſh a Man 
for not having the Holy Ghoſt, that is no way 
in his Power to get, but is like the Wind that blow- 
eth where and when it liſteth? Tis a ſtrange Con- 
tradiction to our common Reaſon, to force Men 
about Things wholly unknown to them, and out 
of their own Power. If Force ſhould be uſed at 
ny Time, it ſhould be to bring Men from Pa- 
ganiſm to Chriſtianity; for without that we can- 
not be ſaved; but when once Chriſtians, we 
may be ſaved under different Apprehenſions; 
and yet we may not force a Man to be a a 
Chriſtian; firſt, Becauſe it is unlawful ; and, ſe- © 
condly, Becauſe it it is impoſſible. *Tis not law- 
ful, becauſe 'tis not Chriſt's Way of making 
Chriſtians, nor a Means by him appointed for 
that Purpoſe. Secondly, Tis impoſſible, be- 
cauſe Force upon Men will never beget or change 
Principles or Opinions. And as we ſhould hot 
force Men at the firſt to the Goſpel, becauſe 
till God reveals it, we are wholly ignorant of 
it; ſo we ſhould not force Men, that are under 
the Goſpe!, to wn thing they believe not, for 
they are as great Strangers ſtill to every farther 
Attainment of Knowledge in the Goſpel,'till Gd 
pleaſe to reveal it, as they were at firſt to the 27 
whole; and therefore the Apoſtle calls to Pa- 
tience iti theſe Things one with another, till 
God pleaſe to reveal himſelf. The Light of Na- 
ture muſt needs condenin that Practice, for a- 
nother to force me about ſueh Things, whete- 

in 
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y where it is not to be imagined, that I can have 
. any aim but my own Salvation; and can hurt; 
S by my Bclicf, no Body but my ſelf. When I 
- have uſed rational ſuitable Means to inforin an- 
t, ME other, I ought to acquieſce; it being not a Sup- 
n poſition,to be made, that a Man would willing- 
y iy deſign that which he knows mult certainly be 
'- > his own Ruin. He that forceth me to a Reli- 
| gion, makes me hate ir, and makes me think 
n | there wants Reaſon and other Evidence to e- 
it vince it. Nature abhors Compulſion in religious 
it | Things, as a ſpiritual Rape upon the Conſcience; 
1 no Man, by the Light of Nature, was ever an- 
1- gry with another for not quitting his Conſcience 
e till his Judgment was ſuitably informed, becauſe 
; he finds it an Impoſſibility in himſelf ſo to do. 
2 That which ſome ſay, that though we may 
e- | not force Men to believe, yet Men may be for- 
—coed to the outward Means of believing, is ve- 
g ry little to the Purpoſe; for if by outward 
rr Means, they mean a bare outward Act, diſtinct 


e- | from any religious Worſhip, no doubt Superiors 
3e may command it; but if they mean any religi- 


ot ous Means, if the Means be ſuch as my Con- 
ſe ſcience is not ſatisfied in, I ought not to be for- 
of ced to it; if it be ſuch as I am ſatisfy'd in, Force 
er is altogether needleſs, and it belongs not to this 
r Diſcourſe, 3 Te 

er 2. To uſe Force in Religion, is wholly un- 
d © lawful in any Hand whatever, becauſe no Means 


Y . appointed by Chriſt to bring about any Goſpel 
End; for the Magiſtrate to enforce the Laws 
of the Goſpel by any temporal Power, or com- 
pel Men into the Goſpel by fuch a Power, is to 
a- act without the leaſt Precept or Authority, and 
W to ule an Engine to execute the Goſpel, contfa- 
= £3 ; ty 


2 
. 
: 


1 in my own eternal Good or Ill is only concern d: 


ry to the Nature of Chriſt's Kingdom (which is 
not of this Morld) and contrary to the Nature of 7 
all Goſpel. Inſtitutions. The Magiſtrate, as he 
ſhould be careful to ſee the Goſpel put in Exe- 
cution, ſo it ſhould be in the Manner Chriſt 
in his Wiſdom hath appointed for the doing of 
it; which is by his own Inſtitutions, and his 
own inviſible Power operating and working 


with them. The great Rule of the Goſpel, is a ing 
Rule of the Spirit, in the Hand of Chriſt as Me- was 
diator, and tis a Rule in the Hearts and the likes 
Spirits of Men ; to ſet up therefore a Rule by Tha 
any Human Power over any Part of the Gol- the 
el, is highly to derogate from that mediatory Chri 
3 of Chriſt. Nay, to uſe Force is not the 
only to act without, but againſt the Mind of ſucce 


Chriſt: Does not St. Paul poſitively declare, fo, t 
That the Weapons of the Goſpel' are not carnal, but the s 
Spiritual, and mighty thro God? *Tis not Faggots loh 
and Halters, but ſpiritual Means, by which Solo? 


Men are both to be brought in and caſt out of amo 
Church. It is hearing and not forcing, by find 
which Faith is wrought. The Sword of the Goc 


Spirit is the Weapon by which Chriſt doth All, eiſec 
yea, and by which he will deſtroy Autichriſt, the, Cabl 


Greateſt Goſpel Enemy the World hath pro- Se 
duced. | upo1 
Among a!l the Arguments that are brought his 


to prove the compulſatory Power of the Magi | 
ſtrate under the Goſpel, rhe greateſt Weight is and 
laid upon the Practice of the Kings of Jſrae! | abo 
and Judah, and what they did under the La then 
in compelling Men to the Worſhip of God then and 


cliabliſhed. In the due Conſideration whereof, ou 
we ſhall find the Truth in Hand no way inva- BY per 


lidated; and that what was then done by the q 
Kings of Jſrae! and Judah, cannot reaſonably &* An 
be 
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de made a Rule to Magiſtrates now under the 
XZ Goſpel ; that the Analogy wil! no way hold, 
may be made appear, bah trom the different 
Station and Poſture thofe Kings were in from 
all Magiſtrates now, and alſo from the different 
” Condition of the Church then and now, and 


many Circumſtances peculiarly relating to both. 


/- Firſt, The Policy and Worſhip of the Jews be- 

ing in itſelf typical and repreſentative of what 
was to come hereafter, their Government was 
likewiſe ſo, and in their Kings very eminently. 


That David and Solomon, did very plainly in 
the Type repreſent the kingly Dominion ot 
Chriſt, none will deny; and tis as plain, that 
the very Throne of David itſelf, upon which the 
ſucceeding Kings of Judah ſat, was likewiſe 


ſo, there being that Prophecy long before, That 


the Scepter oculd not depart from Judah, until Shi- 
loh come; and therefore the Power David and 
Solomon, and the ſucceeding Kings of Judah, (for 
among the Kings of /Uſracl, after Solomon, we 
find not one concerned for the true Worſhip of 
God) who were of the Lineage of David, exer- 
eiſed, had a Peculiarity in it that is not appli- 
cable to any Magiſtrate now. 

Secondly, God was pleaſed in thoſe Times, 
upon all eminent Occaſions of Reformarion in 
his Worſhip, and Proceedings of that Nature, 
to ſend Prophets to declare his poſitive Mind, 


and to put an End to all Doubts that could be 


about ſuch Things ; nay, ſome of the Kings 


themſelves were Prophets immediately inſpired, 
= and did not only take care of the Worſhip eſta- 
bliſhed by Moſes, but did themſelves by D 


Authority bring in Things of a new Inſtituti- 
on into the Worſhip of God. Thus did David 
and Solomon, in bringing Muſick into the Tem- 


tvine 
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ple, and ſettling the Courſes of the Prieſts ; 
and were likewiſe divinely inſpired to write 
Part of the Holy Scriptures. No Magiſtrates 
now can pretend to any ſuch Power in them- 
ſelves, nor have they any ſuch extraordinary Di- 
rection to guide them; but are punctually 
obliged to whatever Chriſt hath revealed in the 
Goſpel; therefore in this Reſpect, the Analogy 
no way holds good. 

Thirdly, The State of the Jeuiſb Church, and 
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Common- Wealth, was ſuch, as wholly diſtin- | 
guviſhd them from all others, ſince that was a 


Church and State in the very Conſtitution of 
them mixed together ; none could be brought 
into one, but he was a Member of the other ; 
nor could a Man be caſt out of the Church, but 
he was thereby caſt out of the State; to be Out- 
law'd and Excommunicated, was then amongſt 
the Jews the ſame Thing. Grotius, expreſſeth it 
well: At that Time (faith he) the Wiſdom in 
Divine and Human Law was not divided; and 
he proves 1t by this, as the Magiſtrate did in- 
termeddle in Church Affairs, ſo the Prieſt did 
intermeddle in Civil Things: For (ſaith he) the 
Prieſt was a Judge, and did not only give Judg- 
ment in Sacred, but Civil Affairs, being the 
beſt Interpreter of the Whole Law : And Groti- 
us ſaith farther, That the Prieſt had Magiltracy. 
This alone may be prov'd in Dext. 17. 8, &c. 
that he was to die, that did not obey the Com- 
mandment of the Prieſt, 'tis moſt clear alſo, 
that Ely was Chief Prieſt in Iſrael, and Chief 
Judge in Sbilo; nor is it any way to be deny'd, 
that the Civil and Ecclefiaſtical Power lay then 
interchangably mixed : And with as. cqual Rea- 
ſon may we bring Magiſtracy into the miniſte- 
rial Power of the Goſpel, from what the 3 

| the 
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XZ then exerciſed, and their Example, as to bring 
ſuch a Power in Religion to the Magiſtrates un- 
der the Goſpel, from the Parallel of what thoſe 
= Kings did then. Beſides, the Magiſtratical Pow- 
er was ſo abſolutely neceſſary to the Jewiſh 


Church-Policy ſo mixed} that it could not be 
upheld without it ; the very Municipal Law of 
the Nation being their Religion, he that was 
Chief in the State, muſt needs be Head of the 
Church. They were a Holy People, living in 
a Holy Land, appointed to worſhip in one 
Holy City, and in one Holy Place of that City, 
and to offer upon one Altar in that Holy Place. 


The Church of the Goſpel is totally of another 
Nature, perfectly diſtin from the Civil State, 


can well ſubſiſt without a Relation to it, and is 
no way intermixed in its Concerns with it. 
And therefore to ſay all Magiſtrates now muſt 
do as thoſe did, that govern'd ſuch a mixed 
complicated Church and State in One, carries 
no Proportion at all of Reaſon or Equity in it, 
no more than it a Man ſhould argue from a 
Par Ratio that what Moſes did at firſt among 
the Jews, (who was King in FJeſburos) that 
Kings may now do among Chriſtians under the 
Goſpel. . 

Laſtly, What was then done, was by God's 
Command, and was in a Way ſuitable to the 
Frame and State of the Church the Jews were 
imbody d in, and lay chiefly in bringing Men 
from Idolatry to the Worſhip of the true God, 
(for in Difference between Sect and Sect among 


themſelves, there was nothing, that we find, 
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done at any Time they continued till our Sa- 
viour's Time) and putting ſuch a kind of Wor- 
ſbip in Execution, as lay in outward Carnal 
. Services, and was in eyery minute Particular 


CX= 
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exactly ſet down and determin'd. 1ſt, The 
State of the Goſpel Church now is wholly dif- 
fering from what that was, and is ſettled upon 
clear other Grounds and Principles. . 2dly, 
There is no Command in the Goſpel for the Ma- 
giſtrate to do any thing of that Nature. 3dly, 
Let it be granted for Truth, that in parity of 
Reaſon, becauſe Magiſtrates were appointed to 
take care of Religion then, they are to do fo 
ſill; it muſt of Neceſſity be granted alſo, that 
they muſt do it by the Means appointed by 
Chriſt under the Goſpel, as they did heretofore, 
by thoſe God appointed under the Law. It is 
an Inference very infirm, that becauſe the Kings 
of Iſrael and Judah compelled Men by God's 
own Appointment to acknowledge the true God, 
and forſake Idolatry, therefore Magiſtrates now 
may not only without, but againſt Chriſt's Com- 
mand, and the whole Tenour of the New-Te- 
ſtament, compel Men to the {ſpiritual Belief and 
Worſhip of the Goſpel : The Truth is, the Ci- 
vil Power of the Magiſtrate is no Means of 
Chriſt's appointing, for the carrying on of the 
Goſpel ; the Goſpel, in the very Nature of it, 
carries an Antipathy in it to all ontward Force. 
Inſtead of all the temporal Promiſes, and corpo- 
ral Puniſhments under the Law, Chriſt makes 
this Declaration, He that believes ſhall be ſaved, 
aud he that believes not ſball be damned. That is 
the Language of the Goſpel; Chriſt ſets Hell 
and Wrath to come before Wen, and by his 
Spirit moving and convincing the Conſcience, 
works more admirable Effects that Way, than 
all the outward Puniſhments in the World could 
ever bring about: The Word of Chriſt is quick 
and powerful, and ſharper than any two edged 
Sword, and can divide between the Soul and the 

| Spirit, 
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Spirit, the Joints and the Marrow, and is 4 
Diſcerner of the Thoughts and the Intents of 
the Heart. We have in the Hebrews a very per- 
fe& Account of God's dealing with Men under 
the Law, and now under the Goſpel, and the 
plain difference in the Manner of the one and 
the other, Hb. 10. 28, 29. He that deſpiſed the 
Law of Moſes, 4ied without Mercy, ' under two or 
three IVitneſſes : Of how much ſorer Puniſhment, ſup- 
poſe ye, ſhall he be thought worthy, who hath trodden 


under Foot the Son of God, and hath counted the 


Bleud of the Covenant an unholy Thing, aud done 
deſpight unto the Spirit of Grace? Here is the 
higheſt Offence imaginable againſt the Goſpel ; 
and the Puniſhment, as 'tis clear in the next 
Verſes, is not Corporal, but Spiritual and Eter- 
nal, and to fali into the Hands of the living 
God himſelf to execute it. He that broke Mo- 
ſe''s Law, only fell into the Hand of Man, and 
ſaffered corporal Death; but this Offence, under 
the Goſpel, brings a Man to fall into the Hands 
of God for eternal Death : The ſorer Puniſhment 
he ſpeaks of, cannot be outward or corporal, 
for there can be no ſorer Puniſhment of that 
kind, than what was inflicted under Moſes's Law, 
viz. Temporal Death; and therefore he ſpeaks 
of another Puniſhment different in the Nature 
of it, viz. Eternal. So Piſcator upon the Place, 
Craviori ſupplicio ſcilicet eterno: The ſupream Pu- 
niſhment under the Law, was inflicted by Moſes 
upon the Body, ſuitable to that outward State 
of Things; that ſorer Puniſhment for Offences 
under the Goſpel, according to the Nature of 
It, 1s inflicted by God himſelf upon the Soul e- 
ternally; and ſo the Kinds of the Puniſhments 
under the Law and the Goſpel, ſuitable to the 
Offences relating to each, are here clearly di- 
ſtinguiſhed. 
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ſtinguiſhed, Thoſe Scriptures that are uſually A FP pre! 


urged out of the New-Teitament, to juſtify Com- * 1 
pulſion in the Magiſtrate, and corporal Puniſh- | «x 
ment for ſpiritual Offences, are of ſo little Co- H © it 


gency, and ſo apparently wreſted from their ge- © ſe 
nuine Senſe, that every Eye may (if unprejudi- © o 


ced) perceive it. I will inſtance in two or three * ri 
of thoſe chiefly inſiſted on by Mr. Prinze, and « fi 
thoſe who earneſtly contend that Way. Ananias cc t. 
and Saphira were ſtruck dead by Peter, therefore 1 
corporal Puniſhment is to be inflicted under the « xx 
Goſpel. Who is there that does not ſee that 66 0 
whole Buſineſs to be miraculous and extraordi- © a 
nary, as the healing the Lame and the Blind E 
was? Firſt, The Puniſhment is wholly extraor- pre! 
dinary ; and, Secondly, the Ground of it is ſo; Cor 
for it was a Judgment paſſed on Hypocriſy, and even 
an evil Intent in the Heart: However, if we for 
will continue that Power to any now, we muſt Gal, 
(I hope) derive it to the Church, and not to the Jeu 
Magiſtrate. Another Scripture earneſtly urged, the 
is that of our Saviour, Luke 19. 27. But thoſe Go! 
mine Enemies, which would not that I ſhould reign caſt: 


over them, bring them hither, and ſlay them before | of « 
me : This Speech relates to the Parable before, A a ( 


which is of a Nobleman going into a far of 

Country, to receive a Kingdom, and to return, tho 

and then to take an Account of all his Servants, Not 

what they had done in his Abſence; what can Ma 

be more clear, than that this Parable was ſpoke Chi 

to ſet forth Chriſt's Aſcention into Heaven, and Aln 

his return to Judgment at the End of the World; © fovi 

and this Place is a clear prophetick Expreſſion V9! 

| of that Judgment Chriſt will then execute upon oo hear 
| his Enemies, both Fewes and Gentiles, The 427 
| Words of Calvin upon this Place are very expreſe F*P 
this Way; and indeed tis not poſſible to inter- m1 

| pret . 
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= ret it any other ways. His Words are theſe : 


ee In this ſecond Part he ſeemeth eſpecially to 
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reprove the Jews, yet he toucheth all, which 
in the abſence of the Maſter, do bend them- 
ſelves to fall away : And Chriſt parpoſed, not 
only to terrify ſuch, with denouncing of hor- 
rible Vengeance, but alſo to keep his in faith- 
ful Obedience; for it is no light Temptation 
to ſee the Kingdom of God ſhaken by the 
Faithleſſneſs of many; thereſore, that we 
might remain quiet among ſo many tumultu- 
ous Stirs, Chriſt ſaith, that he will come again, 
and will be revenged at his coming, of that 
Ungodly falling away. Another Scripture 


preſs'd for the Proof of this, 1s that Wiſh, not 


| Command of St. Paul's, Gal. 5. 12. Iwould they were 
even cut off that trouble you. This makes as little 


oy 
5 
. 
1 
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for the Purpoſe as the other; ſome amongſt the 


Galatians highly preſſed the Obſervation of the 
Jewiſh Worſhip upon them, in Circumciſion and 
other Things; the Apoſtle beſpeaks them to a 
Goſpel Puniſhment, in the Jewih Language ; 
caſting out under the Goſpel, comes in the Room 
of cutting off under the Law; the Apoſtle means 
a Goſpel Rejection, under the Jewih Terms 


of cutting off, which was appoſitly expreſſed to 
thoſe that urgd the Obſervance of the Law: 
Nothing is more uſual, than to expreſs Goſpel 


Matters in the typical Language of the Jewiſh 
Church ; ſo the Saints are called Prieſts, their 
Alms Sacrifices, and we are bid to eat the Paſ- 
{over: And lo in that famous Place of our Sa- 
viogr, where he bids us, If an Offender refuſe to 
hear the Church, to count him as an heathen Man, and 


4 Publican ; tis nothing but a Goſpel Precept, 


expreſled in the Jeu Dialect: Of as little mo- 
ment, or leis to the Purpoſe in Hand, perhaps 


are 
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are the other Scriptures inſiſted on. Let the 


New-Teſtament be but fairly dealt with, ang 


ſuffered to enjoy its own native Senſe, and we 


ſhall not find a Word to countenance the Execu- 
tion of the Laws of the Goſpel by temporal 
Force, nor to inflict upon any Man corporal 
Puniſhment, for a ſpiritual Offence committed 


in the Church. Our Saviour directly tells Pilate, 
(and St. Paul to Timothy calls it a good Confeſſion) 
That his Kingdom is not of this World, (He means 
no doubt the Kingdom of the Goſpel) and 


therefore his Empire would no way invade Ca- 


ſar's : though the Jews told Pilate, if he let 
him go, he was none of Caſar's Friend. Chriſt's 
meaning was, that the Kingdom he had, as Head 
of his Church, was a ſpiritual Kingdom, diſtin& 
from the World: And that as God governed 
the World by the temporal Power, in the Hand 
of the Magiſtrate ; ſo Chriſt governs his King- 
dom by the Power of his Spirit, and by Offi- 
cers and Inſtitutions, wholly different and di- 


ſtint from the World, and ſuitable to ſuch a_ | 


Dominion. Nothing ſince Chriſt's Aſceniion 
hath more diſturbed the Chriſtian World, or 
brought more Diſorder into Religion, than mix- 
ing thoſe two Dominions in their diſtin&t Pow- 
ers, that of the World and this of the Church, 
together: Tis abſolutely neceſſary to keep thoſe 
Powers diſtin& and ſeparate; the Magiſtrate 
will be moſt uſeful to the Church, by keeping 
the Civil Power in its due Bounds; and the 
Church will be molt ſafe and ſecure, in the Uſe 
of its ſpiritual Weapons. Let the Sword of Ju- 
ſtice govern in one, and the Sword of the Spi- 


rit in the other, -and Men will be moſt happy. 


in both. 


That 
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That the Laws made to puniſh Offenders cor- 


© porally, under the Jewiſh Church, are not now 
to be executed, without making our ſelves Debt- 
>” ors, ſufficiently appears: Take an Inſtance in 


that Law about putting Idolaters to death; 
where, if we conſider the Circumſtances attend- 
ing it, we ſhall find it impoſlible, nay, unlawful 
now to be executed. Whoſoever tempted ano- 
ther to. Idolatry, was not to be concealed, but 
the Perſon tempted was obliged to kill him 
himſelf, whether he were his Brother, Son, Wife, 
or whatever Relation it were. Deut. xiii. 9. 
Thou ſhalt ſurely kill; thy Hand ſhall be firſi upon 
him, and then the Hand of all the People, and they 


ſhall ſtone him. And afterwards, we find whole 


Cities of Idolaters are to be razed to the 
Ground, and their Children and Cartle utterly 
deſtroyed. Theſe are Laws that cannot be now 
executed under the Goſpel, nay, they are for- 
bidden; for we are bid to walk in Wiſdom to 


_ thoſe that are without ; to do good to all Men; to give 
no Offence, neither to Jew nor Gentile: Nay, be- 


lieving Husbands and Wives are bid to live with 


their unbelieving Relations, in hopes to convert 


them. Who can avoid ſeeing that theſe Pu- 
niſhments, as well as Promiſes, were relative to 
that People, and that State of Things, to pre- 
ſerve them from the reſt of the World, and ex- 
pired with the Diſtinction of Jew and Gentile ? 
Thus I have endeavoured to oppoſe the Ma- 
giſtrate's uſing the Civil Power to force Religi- 
on under the Goſpel: Firſt, Becauſe 'tis againſt 


the Light of Nature; and, Secondly, Tis not 
only without, but againſt the Command of the 
- Goſpel ſo to do. Famous is that Saying of 
Tertullian to Scapula, © It appertaineth unto the 
Authority ot the Law of Man and Nature, 


H 2 « that 
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© that every Man worſhip as he thinketh good; 
© and one Man's Religion doth not hurt nor 
« profit another; neither is it any Piece of Re- 
* ligion to inforce Religion, which muſt be un- 
« dertaken by a Man's own accord, and not 
* through Violence.” Lactantius ſaith, Who ſhall 
force me to believe what I will not, or not to 
believe what I will? Bernard ſaith, Faith is to 
be planted by Perſwaſion, not obtruded by Vio- 
lence. 
verted by Auſtin the Monk, he made a Law, 
that none ſhould be compell'd to Religion, ha- 
ving underſtood that Chriſt's Service ought to 
be voluntary and not compell'd. 

A zd Reaſon againſt uſing Force about Things 
under the Goſpel, is, becauſe it is not adequate 
ro the Malady ; for if the Meaning be to make 
a Man forſake Error, and embrace the Truth, 
tis no Remedy ſuitable to the Diſeaſe, nor will 
it ever effect ſuch a Cure: The Dilcaſe lies in 
rhe Soul and Underſtanding; compelling and 
puniſhing the Body will never help it; the End 


will be wholly loſt. A Man can never be for- 
ced to alter or embrace an Opinion tho' he may 


deny and conceal it; but it he have a Deſire 
through fear or other {laviſh Conſiderations to 
do it, yet he cannot, and ſoa Man is compell'd 
to an Impoſſibility. This uſually makes Hypo- 
crites, and at laſt Atheiſts; bur never makes a 
right Conveit. So the Souls of Men are this 
way endangered, and the Devil's Intereſt pro- 
moted; but neither the Salvation of Souls, nor 
Honour of Chriſt, by enlarging his Truth, any 
way turthered. He that uſeth no other Medium 
to me but Force, makes a Lion and a Maſtitt— 
Dog as capable of converting me, and giving 


Laws to my Underſtanding as he. We are bid 
to 
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to reſtore Perſons fallen into Error, by the Spirit 


e Meekneſs conſidering our ſelves, leſt we alſo be 


tempted: Says St. Paul to Timothy, the Servant of the 
Lord muſt not ſtrive, but be Gentle to all Men, in 
Meekneſs inſtrutting thoſe that oppoſe themſelves, if 
God peradventure will give them Repentance. No 
Man yet ever did any good to himſelf or o- 
thers, by forcing a Man againſt the Law of his 
own Light and Reaſon: How many through 


fear and oppreſſion have gone againſt the Light 


of their Underſtanding, and afterwards have o- 
penly repented, to the ſhame of thoſe who vio- 
lently obtruded Principles upon them, contrary 
to what was properly and natively their own? 
An inſtance is given by Socrates in his Eccleſſa- 
ſtical Hiſtory. The Emperor Valens, by Threats 
and Menaces to confiſcate and baniſh him, made 
Eluſius Biſhop of Cyzicum turn Arian, and ap- 
prove the Decrees of the Council of Arminium ; 
the Effect of it was, Eluſius preſently fell into 
Horror of Conſcience, openly at Cyzicum recan- 
ting what he had done, and crying out of the 
Emperor's unjuſt Cruelty, made all Men loathe 
ſuch a Proceeding, A late Author undertakes 
to juſtify the uſe of Force in Religion from the 
Opinion of St. Auguſtine; whole Opinion at 
firſt, as is well known, was, That it was no way 
lawjul to uſe Force to Men of different Opinions 
in Religion. The Retracting of that, and change 
of his Mind, was occaſioned by a particular ac- 
cident at Hippo. If we conſult all Circumſtances, 
we ſhall find his laſt Opinion had more need of 
Retracting than his firſt ; and yet at laſt he is 
very poſitive againſt all capital Puniſhmenr. 
'Tis a thing, ſays he, that pleaſes no good Man, that 
a Heretick ſhould be put to Death. We may ſee 
by this, how Men when they go according to 

In- 
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Intereſt, and as particular Aﬀe&ion leads, will 
ſet bounds at their own pleaſure ; ſome for one 
kind of temporal Severity, and ſome for another. 
So when we leave the Scriptures, that give no 
Direction for any, we loſe our ſelves and 
wander as the Fancies and Intereſts of Men 
lead us. But the Author's Words are theſe, 
Though Force will not remove the Error, it may 
prevent its ſpreading ; though it doth not take away 
the Cauſe, yet it hinders moſt of the miſchievous Ef- 
Fefts. The miſchievous Effects of an Opinion 
may be conſidered, as the Opinion relates to 
| a Man himſelf who is poſſeſſed with it, and as 
it relates to others who may by him be infe&- 
ed with it. Force does in no wiſe hinder the 
ſpreading of an Opinion; for if a Man be pu- 
niſhed for declaring to others what he thinks 
is Right, and what he thinks himſelf bound in 
Conſcience to declare, others are more eaſily 
taken, and by his Sufferings made more pleaſed 
with his Notion, and ſooner become his Proſe- 
lites. In the other Caſe, he that forceth me to 
deny my Opinion, {ins in doing it; and I fin 
likewiſe if I comply with him. As for ſuch 
miſchievous Effects, as relate to the Perſon 
himſelf poſſeſſed with an Opinion, Force hin- 
ders them not at all, unleſs you can convert 
him by it; for it either confirms him in one 
Error, or leads him into a worle: If he ſtand 
it out and ſuffer, he will be more rooted in his 
Perſwaſion by it, and be apt to think, want of 
Arguments brings Men to uſe Violence ; if he 
comply againſt his Light, he runs then into an 
apparent Evil that way. But this Author pro- 
ceeds and tells us, in a little time it will remove 
the Cauſe of the Error, that is to ſay, forcing Men 
if you do it long enough, will convert them E 
an 
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à Conviction of my Underſtanding, have wrought 
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and the Reaſon he gives is this, becauſe St. Paul 
ranks his Herefies amongſt the Works of the Fleſh, 
and it is not ſeated ſo ſolely in the Mind, but that 
it hath often no Sublimer Motives than other Senſu- 
al Tranſgreſſions; and as outward Conſiderations are 
ſometimes the Cauſe, ſo they may be the Cure of it. 
That ever any Man did change an Opinion, 
firſt or 12 by being forced, ſince the World 

without inſtance, and impoſſible in 
the Nature of the Thing. You may as well 
cure One of a Cholick by bruſhing his Coat, 
or fill a Man's Belly with Syllogiſms : Theſe 
Things do not communicate in Matter, and 
ſo neither in Action or Paſſion. But Hereſy is 
a Work of the Fleſh; ſo is every Miſtake of the 
Soul : Hereſy is a Work of the Soul, rather in 
misbeleiving than misdoing ; ttis a thing in 
Opinion rather than Fact; in Galatiazs the 5th, 
where Hereſy is reckoned among the Works of 
the Fleſh, the Apoſtle does not put the diſtin- 
ction between the Works of the Fleſh, as Things 
outwardly ated, op polite to what is inward- 
ly believed; but by the Fleſh he means the cor- 
rupt and carnal Mind, oppoſite to the Spirit of 


3 God; for he ſays plainly in the Verſe before, 


The Fleſh Iuſts againſt the Spirit, and the Spirit 


"againſt the Fleſh. By the Fleſh here 'tis plain he 


means the corrupt State of Man in Soul and 


Body. So that Hereſy may be a Work of the 
_ Fleſh, and yet purely ſeated in the Mind; eve» 


ry Corruption in the Mind is a Work 'of the 


- Fleſh, and yet as tis there only, is in ſome 
Senſe a Thing Spiritual and Speculative. But 
ſaith he, outward Conſiderations are ſometimes the 
Cauſe of an Opinion, and may be ſometimes the Cure 


of it, If outward Conſiderations, ſuitable to 


upon 
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upon my Underſtanding, and made me really 
believe a Thing, there is then no Proportion at 
all of Reaſon to ſay, that Force, becauſe tis an 
outward thing, wholly incapable of working 
upon my Underſtanding, may make me as well 
disbeleive it; and if thoſe outward Conſidera- 
tions he means, have not really convinced me, 
then 'tis not my Opinion. Either,outward 
Conſiderations are the ground of ſuch Opinions 
or they are not; if they be, they will beſt diſ- 
cover themſelves in their Effects; ſuch Cauſes 
are beſt-known, and only ſo known; and thoſe (f 


Effects will be obvious, if they be evil, to a due te 
Puniſhment; if they be not the Cauſe of them, V1 
tis firſt a ſuperlative want of Charity to make th 
our ſelves evil Judges of other Mens Hearts, th 
and then an eminent Piece of Injuſtice to pu- | hit 
niſh Men upon ſuch a falſe Suppoſition. He WI 
that will take upon him to judge the Grounds oy 
of any Man's Principles, which he knows not, of 
may make any Opinion have what Original nge — 


pleaſeth. Tis a molt abſurd Thing to believe a: 
ny Man for outward Reſpects ſhould ſuffer al! M 
Reproach and Perſecution ; you may as well ſay, as 


all the Martyrs ſuffered only to ſet up a Pillar = 
and get themſelves a Name. Tis obvious enough © 
to any impartial Eye, thoſe outward Conſidera-  * 2 


tions are more probable to be thoſe Mens 
Temptations that go another way. = © 
4. No Man under the Goſpel ought to be; 
compell'd to believe or practiſe any Thing; 
(and if not to believe, then not ro practiſe, 2 5 
the Practice ought to correſpond with, and be 


> LIES 


ti oh 
ment; dis to bid a Man 80 directly againſt his be 
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Light ; 'tis miſerably to rend a Man into two 


Pieces, his Conſcience in one Part, and his out- 

4 ward Man and Practice in another Part: God 
arreſts him, and dtaws him in a Method ſuit- 

q able to his Rational Soul one Way, and Men by 


Means wholly contrary, another. Who, think 
| - 1 . * . 
. = ye, has the greater Right? And whether is it 
3 Co. 


4 = better to obey God or Man in ſuch a Caſe? 
Thoſe who thus impoſe upon Men, do what in 


. them lies to ruin them eternally. I ſay, tis not 
Kkrrleaſonable to compel Men to believe or practiſe 
8 (for Practice ſhould ſuppoſe Belief) becauſe God 
500 tells us ſo often, he only accepts a willing Ser- 
4 vice in his Worſhip, and that he abhors all o- 
* ther. He deteſts the Smell of a Sacrifice where 
v4 the Heart is not, where the Heart is far from 
T5 him; and it is impoſlible it ſhould be near him, 
_ Where a Man is compelled directly againſt his 
He own Judgment. How much does the Beauty 
19s of the Goſpel lie in this, that God's People 
on are made by him a willing People, and that he 
he hath his Creature entire in his Service? Such 
£4" are the Converts of the Goſpel ; where every 
all M.⸗aan is in his Rational Soul ſo ſatisfied, en- 
ſay 4 þ lightened and convinced, that he does all freely. 
vr =: 'Tis a ſevere thing, to enjoin me by Penal Laws 
ug" to worſhip God in a Way I neither like, nor lie 
era” accepts: Which he does not, tho it be what 
Lens he has appointed for the Matter; if I come not 
be in the Manner he has likewiſe appointed to 


tit, I ſhall neither pleaſe him, nor advantage my 
ing; own Soul. This was the Caſe of the Jews when 
er God hated their Solemn Aſſemblies, and ſaid, 

= ncenſe was an Abomination to him. Tis uſually 
= falſe Worſhip that needs Force; twas Feroboam 
dhat upon Politick Grounds began to force a 
= Religion; and tis 8 he made Iſrael to * 


581 
by compelling them to Dan and Bethel. If 
Men intend to make Converts to God, they 
muſt not do more for Him than he does for 
himſelf; he never violates the Liberty of the 
Rational Soul, but approves Things to the Un- 
derſtanding. If Perſons under Pretext of con- 
verting Men to God, make Proſelites to their 
own Power, tis certainly very ſinful. 

5- The Practice of Chriſt and his Apoſtles po- 
ſitively contradicts this Courſe. He could have 
commanded what Power he pleaſed, if that 
had been a way of ſettling the Goſpel in the 
World: But he would have no Fire come down 
from Heaven but that of the Holy Ghoſt, nor 
no Sword uſed in his Church but that of the 
Spirit. He bids his Diſciples teach all Nations, 
baptifing them, &c. That was his Way of ini- 
tiating Men into the Church ; and not as the 
Spaniards converting the Indians, who leave 
them no Choice but to be baptiſed or mut- 
thered. Under the Goſpel, Men are firſt to be 
enlightned, and then led into conformable Pra- 
ctice. St. Paul prays for ſome, that the Eyes of 
their Underſtanding might be enlightned; and 
our Saviour called for an Eye and an Ear, to 
hear and diſcern his Doctrine when he preach- 
ed: But there is no need of theſe, where Force 
is the Medium. It deſerves to be very well 
conſidered, that the Apoſtles never urged the 
Truths of the Goſpel, in their Infallible Nini— 
ſtry of them, upon farther or other Terms than 
Perſwaſion; they gave every Man Freedom of 


Debate, and counted it a noble Thing in the Be- 


reaus to examine the Scriptures, whether the 
Things they preached were ſo or no. After all 
Means uſed, every Man was left to his own 
Light. St. Pau} profeſſeth, Ii: was not Lord over 

ans 
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any Man's Faith, 'The Truth, 1s that Part of the 
Soul where Faith and Conſcience is ſeated, can- 
not be reached by any Compulſion; and there- 
fore Force reaching but to outward Practice, 
there can be no other end of it, but to make us 
ſuffer, or elſe practiſe contrary to what we be- 
lieve. | 

6. Forcing Men to a Religion which is whol- 
ly ſupernatural, and impoſing Principles upon 
them, which are out of the compaſs of Moral 
Light, as all Goſpel Principles are, ſuppoſeth 
a perfect Infallibility in the n or elſe tis 
ſtrangely Unteaſonable. To force Men againſt 
their on Light, to be guided by ours, unleſs we 
are ſure we cannot miſtake, is a ſtrange Abſurdi- 
ty. There is ſome Excuſe for being guided by 
a Miſtake of our own, if it be the beſt Light we 
have; but there is no Excuſe for being guided bya 
Miſtake of another Man's. Three ſorts of Men 
there have been in the World, eminent for Im- 
poſition in Religion; and common Diſcretion 
taught them, that the neceſſary Support of ſuch 
Impoſition, muſt be a pretended Infallibility 
in themſelves, and Doctrines: Such were the 
2 Rabbies of old, who had ſo deluded the 

eople, that Luther tells us, The Jews thought they 
were bound to believe what their Rabbies taught, 
though they ſhould ſay, the right Hand was the lift : 
Such allo was Mahomet and the Mufties, who 
impoſe all upon the ground of Infallibility ; 
Mahomet at the firſt laying this down as a Max- 
im, that there was to be no Debate or Diſcourſe of 
what he preſcribed; and his Mufties ſubdue the 


People by carrying on the ſame ever ſince. 
 Gvretius ſays in his Book of Chriſtian Religion, 


Sect 3. Famous for Impoſition arg the Popes and 
Prieſts of the Roman Church, and they with the 
8 Ham- 


[6] 


Hammer of Infallibility beat down all oppo- 
ſition. That the arrogant Aſſumption of In- 
tallibility fince the time of Chriſt and his A- 
poſtles is nothing elſe but a political Cheat up- 
on the World, God by his Providence, in 
Fact, as well as otherwiſe, hath made it clear 
to us; ſince thoſe who pretend to it, have as 
often contradicted each other, and erred in the 
Opinions each of other, as any People in the 
World; God in his juſt Judgment leaving thoſe 
that pretend to be ſo much above all Men, to 
appear as weak, and as depraved as any in the 
the World, But Impoſition, where Infallibility 
is not pretended nor claimed, muſt needs be 
weakly ſupported. He that impoſeth a Religion 
upon me, intends I ſhould take his Light in- 
' ſtead of my own. Impofing a Religion upon 
me, ſuppoſeth a Duty in me of abſolute Sub- 
jection, or elſe tis ridiculous, and ſignifies no- 
thing. Admitting a Man to uſe his own Light 


in judging, deſtroys the Being of Impoſition in 


Religion upon any tolerable grounds of Reaſon; 
and no body is to be obeyed in whatever they 
command, but thoſe that are Infallible. Whoe- 
ver it be, the Church or the Magiſtrate, that 
confeſſeth himſelf fallible, mult needs admit 
2 poſſibility of Miſtake ; and ſo gives unqueſti- 
onable ground to reaſon and conſider what is 
offered unto me ; and to what purpoſe will that 
be, but farther to enſnare me, if I muſt neceſ- 
ſarily obey; and may not, when I diſcover 
the Weakneſs and Miſtake of what is put upon 
me, refuſe it? 8 


Amongſt the Proteſtant Churches, where In- 


fallibiliry is diſclaimed, and this Doctrine is 
taught, That if any Man command any thing 
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wiſe acknowledged the Judge) we are to ſuffer 
paſſively, and not obey actively ; there can be. 
no other ſucceſs of Impofition but to make me 
= ſuffer for being an honeſt Man, and following 
the Light of my own Conſcience; for if the 
thing enforced be according to my own Judg- 
ment, forcing me to it is needleſs ; if it be not, 
I am bound by Principles acknowledged by all, 
not to obey; and ſo the Event muſt needs be 
my ſuffering in performing my Duty. Nay 
- ſuppoſe further, that the thing enjoyned be In- 
fallible in its own Nature, and the Perſon en- 
joining it be ſo in that very Act; yet till I am 
convinced in my Reaſon of the Trath of both 
- theſe, they are to me as if they were not ſo, and 
I ſhall never on that account yield implicite O- 
bedience; and when I am convinced of ſuch 
an Infallibility, my own Reaſon, without any o- 
ther Motive, forceth me into Subjection, as that 
* which is beſt for me. No Man can or ought 
to command me to alter my Judgment and 
> Conſcience, guided by the beſt Light I have, 
| ws he can ſhew me, that as J am Fallible, ſo 
be is Infallible, and that he is ſo in that Act of 
impoſing a Religion upon me. My own Light 
is more ſafe to me than any other Man's, that 
is not ſo intruſted, and is but equally Fallible 
with me, though in Knowledge never ſo far 
above me. He that owns he may be Miſtaken 
as well as I, and yer would have me obey what 
he commands againſt what I believe, would at 
the ſame time make me both a Sinner and a 
Fool; a Sinner to God, and a Fool to my own 
Reaſon ; a Sinner to depart from my own Con- 
ſcience, by which God expects I ſhould be guid- 
ed, and by which I ſhall hercafter 'be judged. 
A Magiſtrate, who impoſes Uniformity in Re- 
N E ligion 
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ligion, and acknowledges himſelf not Infallible, dh 
and conſequently may be Miſtaken,acknowledges | 

likewiſe, that no Man is bound to obey him 

actually in any thing ſinful ; that the Judgment G 
of what is ſinful, lies in every Man's own Con- 
ſcience, as to his particular acting; and that 
every Man's Conſcience, though Erronious, is 
to be followed till better informed. Take the 
Coherence of theſe things, which are all grant- F fa 
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ed Truths among us, and the Reſult will be two- ni 
fold: 1/t, that a Man that cannot in Conſcience | © ſtr 
conform to ſuch a ſuppoſed Uniformity, as | 2 
thinking it ſinful, is puniſhed for doing what is | m 
acknowledged to be his Duty; 2dh, there can No 


never be any other end in forcing Uniformity, 
. . 22 Pre 

where ſuch Principles are taken for granted, but | © 
- = . 0 Re 
to bring ſuch Men into ſuffering who relolve to 


keep their Integrity. ep 

2. Every Man in the World is to be a Judge Ge 
for himſelf in all Matters of the Goſpel Religi- P O 
on, and ſo ought not to be forced to believe or Ge 
practiſe any thing he is not convinced of. To ko 


what End is preaching or diſcourſe to Men, but! 
that they may judge of what is ſaid? A Man be- Foy 
ing obliged to hey for himſelf, he muſt needs! _ * 
de ſo to judge for himſelf: And this Founda- R 
tion once laid, upon which many of our irre-] 
tragable Arguments againſt the Papiſts are built, T 
ail pretenſions of impoſing upon Men contrary to J 8 
their own Judgments and Conſciences, will with 4 
apparent Reaſon fall to the Ground; for if 11 Du 
ftand obliged to God, as a Creature, by him 9 
enabled and fitted ſo to do, to make a judg- 1 reg 


ment within my ſelf, according to the Meaſure Þ* 
of Light 1 have, of all things I believe or pra- 
Aiſe in Religion, then I can never come undet Þ 
an Obligation to obey any Commands that rome 
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pel me againſt my Light, nor ever to follow 


the Judgment of others farther than J am con- 


vinced by it, and it becomes my own. Now, to 
make this evident, that every Man under the 
Goſpel is bound at Jaſt to judge for himſelf, in 
all things relating to God and his own Soul, 
let theſe things following be conſidered. 

Firſt, every Perſon in the World is under a 
Scripture Command, to prove all things and hold 
faſt that which is good. Whatever comes from Mi- 
niſters by way of Inſtruction, or from Magi- 
ſtrates by way of Command, 'tis a Duty to give 
a due Reſpe& to it, and ſeriouſly ro weigh and 
make a Judgment of it, and ſettle the Conſci- 
ence about it; but no way are we bound to fol- 
low blindfold, whether we like it or not. To 
prove and examine, ſhews a neceſſary uſe of 
Reaſon, and an AR of the Underſtanding, in 
weighing and pondering, and to hold faſt in 
chooſing and determining. We are ws to obey 
God rather than Man; that Command can ne- 
yer be put in Practice, but by judging what is of 
God, and what is of Man; and it muſt neceſſaril 
refer to a Judgment of our own, for all Men's 
pretence is, that what they enjoin is of God. 

Secondly, Every Man is bound to do, whate- 
ver he does in Religion, in Faith; for that the 
Rule is politive, whatſoever is not of Faith is 
Sin, and he that doubts is damned if be eat. 
To do an Action in Faith, is to do it upon a 
Judgment made within my ſelf, that what I do 
is what I ought to do, and that I perform my 
Duty therein. And herein I muſt neceſſarily 
be. my own Judge ; no other Man's Faith can 
ſo ſerve my turn, as to excuſe me from Sin: It 
any thing be commanded me contrary to my 
own Judgment, I can ncver obey it in Faith, 
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and ſo never obey it without Sin. The Ground 
of all Faith lies in the Information and Satisfa- 
&ion of the Judgment. Without the Concur- 
rance of that, no Action in Religion can ever 
be done in Faith ; and therefore it is the Apo- 


l__— 


ſtle pronounceth him happy that condemneth 
not himſelf in the Thing that he allvweth. A 
Man through an erronious Judgment'may do a 
thing in Faith, and yet do it ſinfully: his Faith 
will not excuſe him, but yet he is bound to ex- 
erciſe Faith in every thing he does. He that 
doth any thing without Faith, fins in it; he that 
doth an ill Action in Faith, hath an Excuſe for 


it. So that in the one Faith leflens the Sin of 
the Action, and in the other makes it compleat- | 


ly good. 
Thirdly, Every Man muſt needs be a: Judge 


for himſelf, becauſe God will accept or | 


not accept, and deal with him here and 
hereafter, according to what his own Judgment 
was, ant his ſuitably conforming himſelf there- 
to; for this we have a plain Scripture, Every 


Man ſhall give an account of himſelf to God. | © 
Every Man's Underſtanding is his Talent, God | 
expects he ſhould employ it, and not hide it, 


and accordingly deals with Men; where much 
is given much is required, and where little is 
given, little is required. Whence comes the Sa- 
tisfaction of Conſcience in this World, but that 
while we walk ſincerely according to our Light, 
we reſt ſatisfied of an acceptance with God? And 
we find accordingly, God accepteth ſuch, and 
abhors an Hypocrite. That God will hereafter 
judge Men according to the Knowledge they 
have, and the Judgment they make within them- 
ſelves, the Scripture is every where clear; he 
that knows his Maſter's Will and doth it 00 
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ſhall be beaten with many Stripes. God will 
judge Men out of their own Mouths, and out 
of their own Breaſts: If then God deals with 
Men here, and judges them hereafter according 
to the Light they have, tis that ſure that ſhould 
be the Rule of our Living. To ſay; I did what 
others bid me, and never judged within my ſelf 
what God required from me, will be but a poor 
Excuſe, when Mens Conſciences ſhall come 
upon the Stage to do the Office of accuſing or 


excuſing in that great Day. Our Divines ſay very 


right when they ſay, every Man's Light is to 
be his Guide; if it be falſe and erronious, he lies 
under Sin, becauſe 'tis his Duty to be better in- 
formed; but till he is ſo, tis his Duty to fol- 
low the Light he has, as the leſſer Evil. 
Fourthly, To ſay a Man is not to judge for 
himſelf, is to unman him, and change him from 
a Rational Creature to a Brute: What has God 
lighted ſuch a Candle in Man (as Knowledge 


and Underſtanding) for, but to judge and diſ- 
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thers; to what end elſe were all Perſwaſion 
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cern by, and be a Guide to him? God that has 
given a Man an Ability to judge; does he ever 
forbid, nay does he not always enjoin the uſe 
of it that way? Beſides it is impoſſible that a 
Man (ſuppoſing him a Rational Creature) ſhould 
conſent to any thing without paſſing firſt an Act 
of his Judgment upon it. He that yields up him- 
felt to the Infallibility of Rome, pailes a Judg- 
ment firſt that it's beſt to do ſo; and therefore 
when Men are perſwaded to join themſelves in 
the Roman Church, and truſt wholly to that, in 
believing whatever the Church believes; they are 
firſt admitted to judge, that tis beſt to do ſo; 
and are made firſt Judges for themſelves, 
before they reſign up their Judgments to o- 
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and reaſoning about ſuch Matters? The Papiſts, 
whilſt they proſeſs againſt this private fade: 
ment as a deteſtable Thing, that every Man 
ſhould be a Judge for himſelf, they cannot de- 
ny but every Man 1s actually ſo; and therefore 
Fellarmine flies to this ſorry Shift, he ſays, Be- 
fore Men are in the Church they muſt jndge for 
themſelves, but when they are once in the Church, 
they muſt reſign themſelves to her Tnfallibility. 
The Engliſh of which is, that before a Man is 
a Nomaniſt, he may uſe his Reaſon, but after 
muſt be led and driven like a Brute. And the 
the Truth is, a Church conſtituted with an im- 
plicite Belief, under an impoſed Infallibility, 
differs little from a dumb Herd of Cattle. Ei- 
ther in ſuch a Caſe I make uſe of my Reaſon, 
or I do not; if 1 do not, I ceaſe to be a Man 
under the Denomination of a Rational Creature ; 
if I do, I muſt neceſlarily be a judge; for if 1 
am guided by another Judgment than my own, 
as that I think beit for me, there is as clear an 
Act of my Judgment in ſo doing, as if I were 
punctually directed by my own. 

This we call Knowledge in Men, God hath 
given to taſte Principles and Notions, as the 
Mouth taſtech Meats ; take away once the Uſe of 
this Taſte, and you take away the nobleſt Ac- 
compliſhment in Man : You make a Man creat- 
cd in Honour, if he do not underſtand, like 
the Beaſt that periſheth. As the Eye guideth 
the Body, ſo the Judgment of the Underſtand- 
ing guides tne Soul. Force a Man once from 
the Uie of this, and you betray. him into a dark 
Chaos of Slavery and Brutiſh Subjection, and 
reader him an Object ht for the ſame Scorn and 
Contempt that Smpſon tound when he had loſt. 
his two Eyes. By thele Things we may f 
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diſcern, that the Neceſſity of every Man's being 
a Judge for himſelf in divine Things, is grounded 
both upon Scripture and Reaſon; and that tis 
not only lawful, but a poſitive Duty God ex- 
pets the Performance of, and obliges every 
Man living to. And this being ſo, for any Pow- 
er on Earth to compel! Men to believe or pra- 
ctiſe contrary to their Judgment and Conlct- 
ence, mult needs be both unlawful and unrca- 
{onable. 
Laſtly, The ill Succeſs, Force and Impoſition 
in Religion hath ever had, and which 1t hath a 
neceſſary Tendency to have, may very well make 
us out of love with it; there can poſſibly be no 
other Effect of it, but either to debauch Men 
in their Conſciences, or bring violent Perſecu- 
tions on their Perſons and Eſtates. If the firſt, 
thoſe that impoſe, bring a Guilt upon themſelves, 
and partake of the Sin, as being the great Oc- 
caſion and Cauſers of it; ſo did Feroboam when 
he made Iſrael to ſin, the Guilt ſtuck to himſelf 
as well as to the People. If the Second, Men 
are Sufferers from Men, for doing their Duty to 
God, and part with their Eſtates becauſe they 
cannot with their Integrity; and in this Cafe 
the Puniſhment falls upon the Sufterers, bur the 
Guilt upon the Impoſer. Either a Magiſtrate, 
1mpoling in Religion, is to be obeyed in what- 
ſoever he commands, or not; it he be, we 
ſhall then excuſe thoſe that obeyed Feroboam, and 
caſt Reproach upon all the Martyrs that have 
ſuffered, for refuſing the ſinful Commands of Su- 
eriors. If they be not, there mult be then ſome 
5 when they are to be obeyed, and when 
not, and that can be no other than every Man's 
own Conſcience: And if every Man's own Con- 
icience and the Light of ir 1s to be his Rule, 
K 2 by 
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by which he 1s to judge, then whenever I refuſe 
to obey a Command in Religion becauſe my 
Conſcience tells me 'tis finful, I am plainly pu- 
niſhd for doing my Duty, and following that 
Light God hath given to guide me; nay, ſup- 
pole my Conſcience be erronious, tis confeſled 
by all, 'tis a Sin not to follow it till better infor- 
med; and if ſo 'tis likewiſe a ſin to force me 
out of it. If we look upon the Practice of the 
Roman Church, what a Maſſacre of Souls it hath 
made, what Darkneſs and miſerable Ignorance is 
grown up in the Laity by it, and amongſt the 
Clergy, what Pride, Corruption and Tyranny ! 
Where it hath been practiſed in the Reformed 
Churches 1t hath introduced nothing but Divi- 
ſions and Animoſitics : thoſe who have been 
freed from the Reman Impoſition, and enlight- 
ned in the Proteſtant Truths, being leſs able to 
endure Impoſition than any; being by their de- 
parture from Rome, furniſhed with Principles, 
that do wholly overthrow any ſuch Power, by 
whomſoever exerciſed. How little hurt would 
varie'y of Opinions about Religion do in the 
World, if it were not for this? What hurt 
could any Man's Opinion .do me, if he uſed 
no other Weapons than Reaſoning and Diſcourſe? 
Tis the impoſing Opinions makes them perni- 
cious, and troubleſome in the World, and makes 
every Party ſtrive theMagiſtrate ſhould be on their 
ſide, that they may ſuppreſs the reſt, and turn 
Religion into a Worldly Intereſt. Religion 
troubles no Body as Chriſt left it, but as Men 
make it. Ry this Practicę Men of different Judg- 
mem! in Religion can never live together in the 
World, nor enjoy the great Advantages they 
might afford one to the other, both in Civil 
and Religious Concerns, becauſe their Conſci- 
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ence will not let them come to the Practice of 
an impoſed Uniformity in all Things. How dif- 
ferent from this were the Thoughts of St. Paul? 
He bids us join together as far as we agrec, and 
in other Matters wherein we do not agree, to 
wait till God ſhall reveal himſelf unto us. What 
an unreaſonable thing it is to oblige Chriſtians 
ro ſuffer, or follow all the Changes made by Hu- 
man Powers in Religion, upon what Worldly 
or Political Ends ſoever? to have the Conſcience 
floating about at the Magiſtrate's Pleaſure, as his 
Property which is only God's Peculiar. Thoſe that 
lived in the Days of Henny the 8th, Edward 6th, 
Queen Mary, and Queen Elixabeth, had Occaſion 
enough to experience this, who muſt either have 
withitood a conformable Practice with ſuffering, 
or ſurely have been ſometimes out of the Way. 

But that which ſhould put us out of Charity 


with the ule of all Force in Religion, is when 


we confider, the true Worſhip of the Goſpel can 
never be eſtabliſned by it. You may eſtabliſh a 
talſe Worſhip or a formal Outſide Worſhip, but 
never make ſuch Worſhipers as Chriſt ſpeaks of, 
when he ſaith, the true Norſbipers under the Goi- 
pel are ſuch who H/orſhip the Father in Spirit aud 
in Trutb. You may eſtabliſh a falſe Worſhip ot 
Mens appointing; for if they be outwardly o- 
beyed in what they inſtitute, they look no far- 
ther; Feroboam's Buſineſs was to keep the People 
from Jeruſalem; if they came but to Dax and 
Bethel, he cared for no more; he little minded 
the Religion he had ſet up, for he made Prieſts 
of the meaneſt of the People; his End was 
Political, to bring Men into Subjection to him- 
felt. You may alſo eſtabliſn a formal Worſhip ; 
you may by Force make Men hypoctitically 
contorm to the Outſide of true Worſhip ; you 

may 
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E 
may force Men to the Sacraments, but without 
they be qualified with thoſe Pre- requiſites God 
requires, inſtead of performing an acceptable 
Service, you force them to commit a great 
Sin. 

That you cannot by Force eſtabliſh the Right 
Goſpel-Worſhip, appears by theſe two Things: 
T/t, Tis a Spiritual Worſhip ; and 2dly, "Tis a 
Voluntary Worſhip. Fit, there is no one Part 
of Goſpel-Worſhip lies in the bare outward 
Performance of any Duty. St. Paul ſaid, The 
Mord did not profit becauſe twas not mixed with 
Faith. In hearing, praying, receiving Sacra- 
ments, and all others, there is more required 
than the bare outward Act: Tis Faith in theſe 
Things, and that which is Spiritual in them, 
that gives them an Acceptance before God ; and 
that Men cannot be forced into: You can ne- 


ver compel into that which is purely Spiritual. 


2dly, Tis a Voluntary Worſhip; the Goſpel is a 
Proclamation made to every one that willeth, to 
Eat and Drink of the Water and Bread of Lite. 
Tis the very Evidence of Chriſt's Power under 
the Goſpel, that his People are made a willing 
People; and therefore the Service of the Goſ- 
pel cannot be forced. Tis a Contradiction, to 
ſay, that may be well done by Compulſion, that 
ought to be freely and voluntarily done. 

Two things are with great Vehemency oppoſed 
to this, and which do indeed contain the great- 
eſt ſhew of Reaſon, for Compulſion in on. 
of all the Arguments brought for it. 'Tis 
ſaid, that compelling Men to the outward Ede 
of Religion is a way Gee often uſeth to work 
inward Converſion. 2. That though it do not 
ſo Work, yet a bare BF Compliance is ac- 
ceptable with God, and bleſſed by him. And 
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for this the Example of Ahal's Humiliation, and 
the Ninevites Faſt is brought. 

To the 1ſt, I ſay, That ſome things under the 
Goſpel are as well Moral as Religions, and have 
2 Foundation in the Light of Nature, as well 
as in the Inſtitution of the Goſpel ; and to theſe 
Men may be commanded by the Magiſtrate. 
As Hearing is an Act, purely Moral as well as 
Divine, a Man may be enforced to hear the Goſ- 
pel preached, without being forced to it. The 
Light of Nature guides the Magiſtrate to in- 
ſtruc his Subjects in whatever he thinks for their 
Eternal Good, and the Light of Nature oblig- 
eth every Man to hearken to every providential 
Inſtruction God affordeth, and improve it for 
his Good. A Man that is only commanded to 
hear and receive Inſtruction, is dealt with as 2 
Rational Creature, and forced to nothing; the 
Judgment is ſtill left in himſelt. A Man may 
hear and be no way concluded; Hearing is in 


order to Choice and Determination. But ſuch 


things as are purely of a Goſpel Inſtitution, and 
are perfectly Supernatural, to theſe Men may 
not be any way compelled, nor can we ever ex- 
pect a Bleſſing upon it; 1/4, becauſe Inſtructi- 
on, and not Compulſion, is the Way Chriſt hath 
appointed to bring Men, and fit them to par- 
take of all Goſpel-Ordinances : 24h, becauſe a 
Man joining himſelf to the Goſpel, and partak- 
ing in the Ordinances and Worfhip of it, up- 
on no other Ground but Compulſion, and being 
in his Heart all the while either ignorant of it 
or againſt it, fins in all he does; and there- 
fore though God can over-rule the Sins of 
Men to good Ends, yet mult not we do Evil 
that Good may come of it, nor attempt to make 
Converts to the Goſpel by undue Means. God 


can 
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can work Mens Converſion by any Means, of 
without Means; but yet we are bound to ſeek 
their Converſion by ſuch Means as God hath 
appointed for that End, and left us under an 
Obligation to proſecute. 

Mr. Prynn, who is earneſt for Compulſion and 
Corporal Puniſhment under the Goſpel, when 
he is told, that ir is not a way to make Con- 
verts and to work upon the Underſtanding ; 
replies, That Corporal Sufferings, Affliftions and Preſ- 
ſures upon the ourward Man, are an uſual Means 
of God's ſanftifying and ſaving Men. Tis true, 
a Means that he over-rules, and a Means 
he reſerves in his own Hand, to uſe as 
he pleaſeth; bur no Means appointed in the 
Goſpel for us to uſe, and ſo we cannot expect 
the Concurrence of God's Operation, which can 
only make it effectual. Becauſe God many times 
ſan&ifies the Pain and Sickneſs of Mens Bodies, 
and the the Sufferings and Loſſes in their Eſtates 
and Reputations, to the ſaving of their Souls, 
we may not (I hope) bring theſe things upon 
Men for that end ; becauſe they are not Mcans 


God hath intruſted us with the uſe of. Nor has 


indeed any outward Force upon the Body a Na- 
tural tendency 1n it ſelf ro alter a Man's Mind, 
but rather the contrary ; but God by his Influ- 
ence upon it, can over-rule-it that way; and un- 
leſs it be by him a Means appointed, that ſo 
we may expect ſuch an Operation, tis both un- 
lawful and unreaſonable to make uſe of it. In 
ſhort ; if by compelling Men to outward Means, 
be meant a bare compelling Men to a bare out- 
ward Moral Action, then ſuch are all things re- 
lating to Inſtruction, Men may be commanded 
to it. If by Means be meant a Religious Gof- 
pel Means of Chriſt's Inſtitution, and purely 
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relating to the Goſpel, ſuch as the Sacraments; 
and the like; no Man ought to be compelled 
to them, nor can we expect any Good from ſuch 
a Compulſion, farther than as God is plcaſed to 
to bring Good out of Evil. 

For the ſecond Thing, that though Compul- 
ſion does not work real Converſion, yet an 


outward Conformity, though there be nothing 


elſe, is pleaſing to God: That is to ſay, 
That ro compel a Man by Force to pro- 
feſs he believes that which he no way believes, 
and to practiſe that which he no way likes, is 
a Reformation God approves of. This I utterly 
deny; unleſs it can be made appear that God is 
pleaſed with Hypocriſy, accepts the outward 
Man, where the Heart and inward Man 1s far 
from him, and has no better Means to bring 
Men into the Church, than unreaſonable Com- 
pulſion, which muſt needs beget an unreaſona- 
ble Service. As ſuch a Conformity can never 


* pleaſe God in the Perſons conforming, ſo nci- 


ther in the Perſons impoſing. Not in the Per- 
ſons conforming, becauſe they do it nor from a 
right Principle, nor to 2 right End; they do it 
either without Knowledge ignorantly, or againit 
Knowledge unwillingly ; beſides, he that comes 
to partake of any Goſpel-Ordinance in an un- 
due Manner, (which he muſt needs do that comes 
only by Compulſion) fins in the very At: He 
that receives the Sacrament, without due Qua- 
lification, fins in the very Act, and therefore 
ſuch Conſormity may ſatisfy Men, but can ne- 
ver pleaſe God. Not in the Perſons impoſing, 
becauſe they do not enecute any Law of Chriſt's 


in ſo doing, and therefore it will be ſaid, Ibo 


required this at your Hands ? 
The forcing an cytward Reformation in Man- 
ners is quite of another Nature; that the Magt- 
| By rate 
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ſtrate may and ought to do, and is a thing highs 
ly pleaſing to God; a thing taught by the Light 
gf Nature, commanded by God ſo to be, and a 

thing that 1s well done, both in thoſe that com- 
mand and thoſe that obey, when the bare out- 
ward Act of Evil is reſtrained and forborn, 
and the contrary commanded and practiſed. 

The forcing Men to refrain from the Practice 
of groſs Evil and Wickedneſs, though they do 
it in Hypocriſy, has a wide difference from the 
forcing Men to perform Goſpel- Duties in Hy- 
pocriſy. Moral Actions are poſi tively Good or 
Evil in their own Nature ; Golpel- Dur ies per- 
formed are only ſo, as they are circumtavtiated., 

And therefore the two Inſtances of Aab ind 
the Niaevites will no way fit this Matter. What 
was done by the Ninevites, for ought appears, 
was well done, with all the Circumſtances that 
ſhould make it to be ſo; for our Saviour ſaith 
they repented at the preaching of Jonah. What A- 
hab did will be clearly diſferenced in two Things; 
firſt, it was a Voluntary Action; and, ſeco; adh, it 
was only a Moral Action. Twas Voluntary, 
for it roſe from the Dictates of his own Conſci- 
ence, upon what the Prophet Elijah ſaid to him: 
And then it was purely a Moral Act; his Hu- 
miliation was no other. He himſelf was an Hy- 
pocrite, and his Service was Hypocritical and 
Abominable in the ſight of God; yet the out- 
ward Act of his Humiliation was in it ſelf 
Good, and God rewards it with an outward 
Bleſſing. That Men may be compelled about 

Actions morally Good and Ev, is out of doubt; 

and that God does likewiſe with outward Blei- 
ſings and Judgments, Reward and Puniſh Mora! 
Good and Evil, is alſo plain. But herein lies 
the Difference of forcing Men in Things Moral 
and 
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and Things Divine: In Things Moral the Acti- 
on in it ſelf, however circumſtantiated, is poſi- 
tively Good or Evil, Things of Divine Inſtitution 
are quite otherwiſe; there the manner of the Per- 
formance makes the Action either Good or Evil; 
He that ſacrificeth an Ox is as if he killed a Man; 
he that killeth 2 Lamb, as if be cut off a Dog's Neck ; 
where the Manner of performing the Command 
is not obſerved, as well as the bare outward Act 
of Performance. And ſo in all Goſpel Dutics, 
the Inſtitutions of Chriſt, as Baptiſm, the Lord's 
Supper, and the reſt, the Actions themſelves in 
theſe Things are not ſimply Good; nay, they 
are accidentally Evil, unleſs they have all the 
due Circumſtances attending them; the Good- 
neſs of thoſe Things depends wholly on Inſtitu— 
tion, and thcreiore the Manner, as well as the 
Matter, mult be punctually obſerved. Nay, the 
Manner of doing ſuch Things determines the 
Matter of them; for if they be performed in 
their due Manner, the Action is good; if not, 
the Action it ſelf is ſinful. 

Having thus far endeavoured to eſtabliſh this 
Truth, That the excerciſe of Force by the Hand 
of the Civil Power, is no Means appointed by 
Chriſt, either for ſettling or regulating the 
Churches of the New Teſtament, and is a Thing 
in its own Nature altogecher unreaſonable fo to 
be; and that Princes and Magiſtrates under the 
Goſpel, ſhould imploy their Care, to ſee the 
Laws of Chriſt's Kingdom put in Exccution, 
in the way and manner he himſelt hath ap- 
pointed; and ought to reſt themiclves ſatis: lied 
therewith, as that which his infinite Wiſdom 
hath provided, and to lcave Things that are 
purely Goſpel-Offences to Goipel-Puniſhments, 
as moſt proper; knowing well, that if after ſuch 
2 Puniſh- 
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Puniſhments inflicted, Errors and Hereſies ſhall 
continue in the Church, Chriſt will over-rule 
the being of them for holy Ends and Purpoſes, 
according to that af St. Paul, There muſt be He- 
reſſes, that thoſe that are approved may be made 
manifeſt .; which though it be no good Ground 
to indulge Hereſy, from any Puniſhment Chrilt 


hath appointed for it, yet 'tis a very good 


Ground to fatisfy out ſelves upon, after Chriſt's 
Means have been uſcd, and to ſtop us from vi- 
olent and irregular Proceedings, when we con- 
ſider, that Chriſt will extract Good out of ſuch 
Evil, and turn ſuch Things to his own Glory, 
and the Good of ſuch as are Sincere: I ſay, ha- 
ving endeavoured the Proof of theſe Things, 
that the plaineſt Truths in the Goſpel ought not 
to be enforced upon Men, much leſs thoſe doubr- 
ful and obſcure, concerning Diſcipline and Order: 
of the Obſcurity of which there needs no other 
Evidence, than that the holieſt and moſt impar- 
tial Men have in all Ages differed about them: 
how may we lament over the preſent Impoſiti- 
on of the Ceremonies now enjoyned amongſt us 
in England, which are no Part of Divine Truth, 
nor any of Chriſt's Inſtitutions, but things per- 
fectly Human in their Creation, and yet are 
enforced by the Civil Power, upon the Practice 
and Conſciences of Men. If Chriſt did not ap- 
point his own Laws to be enforced upon the 
Church, but to be received and executed by the 
Influence and operating Power of the Holy Ghoſt, 
concurring with them; how little pleaſed will 
he be to have Laws and Rules made by others 
to be ſo enforced? If it be neither Reaſonable 
nor Warrantable, for a Magiſtrate to enforce the 
Truths of the Goſpel, in his own Senſe of them; 
how much leſs is it ſo to enjoin Things * the 
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Wocſhip of God, wholly framed by Men, and 
of their deviſing ? Thoſe as being Divine, arc 
in their own Nature Infallible, and certainly 
true; theſe, as being Human, are liable to all 
Error and Miſtake. How unmerciful a thing is it, 
and how unlike the Primitive Chriſtians, to 
make ſuch Ceremonies a Rule of the Church's 
Communion, which uſed to be nothing but the 
Creed! That a Man now only out of Conſci- 
ence to God, and without a juſt Imputation of 
either Faction or Folly, or any other deſigned 
End, may very well become a Nonconformiſt 
to theſe preſent impoſed Circumſtances, hath been 
often evinced. ' | 
Theſe things may afford us ſome Inſight into 
thoſe Grounds, upon which Liberty of Conſcience 
ought to be aſſerted, and alſo the duc and 
natural Bounds of it. When Men, diſcour- 
ſing on this Subject, are enumerating what 
Parties may be tolerated and what not; what 
Fundamentals are neceſſary to be believed to 
make a Man a capable Subject of this Liberty, 
and how far the Puniſhment is to be inflicted 
upon Men for Matters of this Nature; where to 


proceed and where to be terminated ; they do 
but loſe themſelves, and come to be involved 


with inextricable Inconveniencies, and do uſually 
little more chan diſcover their own particular 


| Inclinarions and Intereſts; and at laſt often end 
in this Determination, that none are fit to be 
| indulged but ſuch as are punctually of their 


on Belief and Perſwaſion. 


The general Laws 


of Nature and the general Laws of the Goſpel, 
are the beſt Umpire in this Caſe : As the firlt 
renders it a Thing unreaſonable, fo the other 
makes it unlawful to tolerate any Thing, upon 
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he tommon Intereſt and natural Good of Man- 
kind. And ſo on the other Hand, tis equally 
as unreaſonable and unlawful, to force Men a- 
bout Things wholly Supernatural, and purely 
Spiritual; ſuch are all the Matters of the 
Goſpel ; which lie ſeated in Mens Belief and 
Perſwaſion, in Reference to their own eternal 
Condition. And as they have no proper Rela- 
tion to Human Concerns, ſo they Are in Aliena 
Republica, and are only cognizable there, and 
only to be dealt with by ſuch Spiritual Means 
and Puniſhments, as Chriſt in the Goſpel hath 
appointed for that End. 
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